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REFLECTIONS 
TH Upon the lats 
EXAMINATION 

7 Of the Diſcourſe of 

The Deſcent of the Man- 

_ Chritt Jeſus from Hea- 


den, &C. | 


Examiner of a Diſcourſe of mine, 

call'd, The Deſign of Chriſtianity x 
and upon a wolf accurate pry into 
it, he found it a thing made up of three 
rare Ingredients, Popery, Socinianiſm, and 
Quakeriſm. He was a Man whoſe Zeal 
for Goſpel-Truths got him a mighty 
Name, and which could never fail to be 
well employed, for he was Infallible : 


And therefore nowonder that every thin 
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| | HAD heretofore an Antinomi an 
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ſhould be Hereſy that he had an Abhor- 
rence of; and that he was the ſtandard 
of Orthodoxy in his own Country; and 
in all thoſe, at leaſt, which bordered up- 
on it: And that his Examination of my 
Book ſhould be highly applauded by thoſe 
Brethren of the Separation, who made 
the greateſt Figure in thoſe Parts; and 
that poor I, who then lived in the midſt 
of them, ſhould be now run down, as 
a great Enemy to Feſus-Chrift and Free- 
Grace; and my Book ſhould be con- 
 demned, as nearly affecting the Cauſe of 
Chriſtianity, in its moſt vital and funda- 
mental parts. And had I not dared to 
look this my Adverſary in the Face, I 
muſt have run the Country. 

And now my late Diſcourſe of, The 
Deſcent of the Man-Chriſt Feſus from 
Heaven, &c. has undergone an Exami- 
nation too, and in about half a Year after 
its Publication, is publickly condemned 
by a no leſs ſevere Judge, who is not fa- 
ristied to pronounce its Doctrine Falſe, 
but declares it ſo Heretical, as to affect 
the Cauſe of Chriſtianity, in its moſt vital 
and fundamental Parts, Theſe are ſome 
of the expreſs Words of his Sentence, be- | *4 
ing only implied in the other Judges. ad | 
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And now I expect my Bookſeller, as 

naughty a Book as his is, will think it 
a very good one; for the Infidels this 
Town abounds with, will, ten to one, 
clear his Shop of at leaſt one Impreſſion; 
which is comfortable News for his Printer 
too. For thoſe whoſe Noſes my Exami- 
ner's Spectacles will not fit (and I fanſy 
they are very many) muſt needs ſee, that 
no Chriſtian Doctrine is more clearly 
delivered, than 1s zhis of my Diſcourſe ; 
and even immediately by our Saviour 
Himſelf, and often repeated by him ; 
and that He never ſaid a Syllable which 
ſo much as ſeems to contradict the plain, 
literal, natural ſenſe of the Words, which 
he choſe to expreſs this Doctrin by. And 
if the Infidels be ſatisfied that my Ex- 
aminer has bravely confuted this Doctrin, 
— tis no wonder if they can eaſily per- 
wade themſelves to be ſo) it will be a 
great wonder if they do not hereupon 
cry out, If your Chriſt's Word is not to be 
taken for this, why ſhould it be for any 
thing? Or (which amounts to the ſame 


thing) if ſo many of his plaineſt Expreſſi- 
ons are not to be 2 according to 
the natural and only proper meaning f 
them, when can we certainly know that he 


A 3 means 


(4) 

means as he ſpeaks To ſay nothing of 
the other Scripture-declarations of this 
Doctrin, on which they will make the 
ſame Remark. And my reflecting bere- 
8 would not ſuffer ine to liſten to the 

pinion of very worthy Perſons, that I 
ought to look upon this Examination as 
not worth the anſwering, 6 

My Examiner tells the World what a 
wicked thing my Diſcourſe is, in theſe 
terrible words alſo, (among I know not { 
how many other) viz. That the Do&rin 
of it makes an eſſential change of the 
whole Scheme of Chriſtianity. + af there- 
fore I am a Man to be avoided ; I ought 
never to be ſeen more in my Diocels, or | 
in the Pulpit : I ought to be fled from by 7: 
all the Orthodox, as being not only an 


Heretick, but one of the Archeſt Here- f | 
ticks. 1 
And how could it do leſs than grieve 1 
me extreamly, to be condemned as | 
Broacher of moſt peſtilent Hereſies, by 
that very Man who has publiſh'd a good 
round Catalogue of N to the 
ſhame of the Great Chillingworth, who, 


notwithſtanding his other extraordinary | 
Abilities, had ſo little Skill in Funda- | 


* 


mentals, as not to dare to adventure upon a 


Cata- / 


a way 


£ 


(3) 


Catalogue : Nor could be provoked by 
Wes, to , : 


His Ac offer at 1t. 

I thought that in this Diſcourſe I had 
contributed my Mite, to the doing great 
Honour to my Bleſſed Saviour — which 
He knows was my only deſign;) but, 
20 is me, | laboured, it ſeems, to pluck 
his Honour down, even in my moſt ſin- 
cere endeavours to advance it. Was there 
ever ſuch an unfortunate Wretch as I ! 
But ſo I muſt be, ſince this mighty He- 
reſy-maker (no leſs able at this knack, 
than Hopkins was at Witchfinding ) has 
catcht me at teaching ſuch Hereſies: But 
withal ſo cunningly, that I cannot hear of 
any other Readers who have ſpied one 


| | Speck of dangerous Doctrin in this Diſ- 


courſe: And of theſe there are many 
whoſe Learning and Judgment ought ne- 


ver to give place to his; or I am wonder- 


fully miſtaken. Nor did I ever Pen any 


i thing that hath been better accepted; 


as I have reaſon to be aſlured. 
It is a very melancholy thing to think 


of what miſchievous conſequence the 


preſent Heats of Churchmen againſt one 
another muſt needs be. I hope I can 
waſh my Hands as to Guiltineſs in this 


J Ttelpe&; and that the greateſt Charge 


A4 againſt 
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aga inſt Me, from any of my Brethren! 


is the other extream; which yet goes 


under a Name good enough of all Con- 
ſcience, vis. Moderation, Tho, by the 
way, my Moderation never tempted me 
to any thing I could ſuſpect to have the 
leaſt ill influence upon the Church; and 
much leſs to play the Anave, or to hu- 
mour People in their Errors, or to neg- 
lect my Duty to pleaſe them. But I have 
ſaid too little a thing of the Moderation 
which hath been objefted againſt me, a- 
mong many others; for it hath only been 
ſhewed in ſuch Inſtances, as 1 ever 
thought highly tended to the Church's 
Service : Of which, I thank God, I have 
had happy experience in my very great 
Pariſh; for to this is chiefly owing, my 
Congregations riot being a whit leflened, 
nor our very large Communions, by the 
Toleration, And I am ſure ſome have 
Iived to wiſh, that when time was they 
had been more Moderate. Upon this 
occaſion I could not forbear this Digreſ- 
ſion. 

Nor can there be the leaſt pretence 
for accuſing me as contributing to our 


Diviſions by my late Diſcourſe, in which 


there is not one wrangling Word, nor 
any 


| the' Sotinians, and a bout ix \ bur the 


. any thing that looks like Controverſial, 


except a few words now and then with 


and Infidels in the Appendix. \ But the 
Whole is no more than a modeſt endea- 


{ your to advance a Doctrin, which great- 
ly raiſeth the Glory of our Bleſſed Re- 
deemer: And a Doctrin which my Ex- 

| aminer knows 1s no Novelty, or a fancy 
of mine (tho he ſtill repreſents it as if 
| it were.) But an ancient Doctrin, and 


* 
* 


between forty and fifty Years ago, ſub- 
ſtantially Proved by the excellent Dr. More 
in his Explanation of the Great Myſtery of 
| Godlineſs, as I have ſhewed: And a moſt 
noted Book that was, which I doubt not 
he has read, if it ſtands not in his Li- 
brary. And I averr, that hi Dodrin 
* hath been heartily embrac'd, by many 
* of our greateſt Divines; and by many 
more than he may be aware of. 
And if any ſhall think I bring Fewel 
to a new Flame in theſe Reflections, they 
will be very unreaſonable ; except they 
can charge me with inſolent or wrathful 
treating of my Adverſary, who 1s not 
only the Agreſſor; but ſo far from being 
rovoked by me, to fall ſo foul upon me, 
that, till I ſaw his Anſwer, I did not 
* know 


(89 
know but he was of my Mind. So that, 
I fay, I can clear my ſelf from having any 
hand in our moſt ſcandalous Contenti- 
ons; and therefore am not, upon this ac- 
count, affrighted at thoſe ſcaring words 
of our Bleſſed Lord, vis. It is impoſſible 
but that Offences will come, but wo unto 
him through whom they come, &c. Luke 
17. 1, 2. And it might have been con- 
cluded, that if my Examiner had had a 
deſire to prevent a Quarrel with me, 
whom he calls his Old Friend in the be- 
ginning of his Examination, he ſhould | 
firſt have endeavoured between himſelf 
and me, to convince me of the Errors 
. Hereſies) in my Diſcourſe; which if 
he could have done, I would have re- 
canted them publickly, as ſure as I am 
an honeſt Man; which, I dare ſay, he 
hath ever thought me. 1 

But, which ought moſt to be laid to 
Heart by him, one would think he ſhould * 
be more tender of the Church's Intereſt, * 
(which moſt highly merits at his hands) 
than thus to expole one of my Order in it; 
auch againft the liking of all who have 
a hearty concern for it. Of this, from 
the Accounts given me from abroad, 1 
am very confident. | 
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And, after this, it may ſeem too little 
1 a thing to be farther obſerv'd, that he 
could find in his Heart to be fo fierce 
upon me, at a time when he knows I 
labour under a very grievous Malady ; 
7 which, together with my Age, is diſ- 

patching me apace into another World. 
And how could he imagine, that borh 

together ſhould not make me as unfit as 
can be, to enter the Liſts with ſuch a 
ö Champion, as hath drawn ſo much Blood 
\ 2 in Controverſy? to uſe the Expreſſion of 
his great Benefactor. What is this but 
falling with all his Weight upon a Man 
on the Ground? But if 'twas only Zeal 
'3 againſt Hereſy that excited him to do a 
thing which looks ſo inhumanly, he might 
have confuted the Hereſies (if he 5 
without taking the leaſt notice of his Ola 
Friend. Or if he muſt be falling upon a 
© Book, he might, inſtead of mine, take 
© Dr. More's to talk ; and ſo have acquired 


-1 } to himſelf far greater Reputation, in ha- 
» -ving the Courage to do that which, for ſo 
J) very many Years, but one of a contra 


t5 Opinion, cared to meddle with: And he 
We replied not to his Anſwer. My Ex- 
wr miner knew him to be ſo much more 
„ than his Match, as not to be ventured 


in | upon 


* 
7 3 
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upon while he was living, but now he 
could ſecurely do what he would with 
him. Tis very ſafe trampling upon a 
dead Lyon. 

And I cannot conceal it, that tis 
thought he, of all Men, ſhould not be 
forward to charge his Brethren with He- 
retical Notions, who hath had ſo plenti- 
ful a ſhare himſelf in ſuch Charges. It 
is not forgotten how unmercifully he was 
handled for his Book of the Knowledge of 
Jeſus Chriſt ; and which he had not been, 


would he have liſtned to my Advice, 1 
when he ſhewed it me in Manuſcript. | 


Sure he muſt needs remember this. A 


Book was hereupon publiſh'd under zhis ? 


Title, S. againſt Feſus Chriſt, And a 


Dialogue between Satan and S. And he 


can never forget how great a Socinian he 


then paſt for; and ſtil labours under a 


greater Scandal, even that of a Tritheiſt. 
And a Learned Doctor made him feel to 
purpoſe the pungency of Pen and Paper 
Stings, if there be the leaſt impreſſible- 
neſs in his Temper. But yet, if he be 


of ſo rare a make as to feel nothing of 
chat, he ought to conſider that tis a very 
rare one, as tis little deſirable. But ! 
might have ſpared that if, ſince þis Skin 
 . BY 


3 
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is known to be as tender as other Folks; 
and therefore it might have been ex- 
pected, he would be more cautious of 
laying rough hands on others; and be 

| U ſenſible how bold he makes with the 
'2 Golden Rule of our Saviour, and of Na- 
'} tural Religion too, while he doth ſo; 
and conſider, that the Reputation of 
others is as dear to them, as 55 1s to Him. 
But, to do him all the ytice I can, 
he ſaith, He hopes I was not aware of my 
Books ſo fecting the Cauſe of Chriſtiani- 
ty, but he rather believes, (which rather 
makes his belief, as little as can be more 
than hope) I thought to have ſerved Chri- 
ianity by it; Oh how very coldly does 
he expreſs his Charity! | woos have 
ſaid of him in the like caſe, I know he 
was not aware, Gc. I am certain he 
meant well. But what Charity is this 
to hope, but rather believe, that I am 
mot an arrant Villain? As I muſt have 
been, if I had been as aware as he, what 


? was doing when I pen'd my Diſcourſe. 
of Put however, Jam beholden to him for 
1 this Sugar-Plum, ſince it truly ſuppoſeth 
15 me to be rather willing to paſs for an 
un old Dotard, than for a Heretick, 


18 


And 
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And now tis high time to conſider, 
what Proof he hath made of my Diſ- 
courſes, containing ſuch filthy Stuff. 4 

And, in the firſt place, he cites the Au- 
thority of the Catholick Church againſt its „0 
Doctrin, which hitherto, he ſaith, hath t 
expounded moſt of thoſe Texts of the etey- 
nal Pre-exiſtence and Godhead of the eter- 
nal Word made Fleſb (but why both theſe |: 
Eternals) which the B. hath applied to if 
the pre-exiflence of Chriſt's human Soul. 
I will not be at the trouble of much en- It: 
quiring what he means by the Catholic 
Church. When a Romaniſt talks of the 
Catholic Church I well underſtand him; 
but, in truth, I am at ſome loſs to be 
throughly ſatisfied what ſome Anti-Ro- P 
maniſts do underſtand by it. He means, 
I ſuppoſe, the Catholick Church Repre- Þ 
ſentative ; but where hath he found this 
Church? He muſt anſwer Epiſcopius to 
be able to demonſtrate, that the word 
Church 1s ever taken for the Church Re- 
preſentative in Holy Scripture. 

It is likely enough, my Examiner 
makes General Council the Church Re- 
preſentative; but I hope he will not go 
beyond the four firſt. Had he quoted n 
any After-Councils as Anathematizing, or n 
Cen- 


5 cenſuring the Doctrin of my Book, as [ 
would have told him, that I much doubt 
he can't prove them General, ſo I would 
have minded him, that as General a 
Council as any of them, hath Anathema- 
tized the General Catholick Doctrin of 
Hntipodes. = | 
Bur ſuppoſing, tho' not granting, that 
this Doctrin is condemned byone or more 
of the four General Councils; or is con- 
trary to the ſenſe of thoſe Scriptures I 
| ave alledged for it, what will follow 
rom hence? He will anſwer, that then 
t muſt be infallibly falſe, nay, a Hereſy. 
ad I may pollibly fay ſo too, were I 
ſure that theſe Councils were infallible. 
2 B. of the Church of England (to 
ay nothing of a D.) would not be very 
rorthy of his Station, ſhould he ſay ſo; 


„ Bnce our Church, in her Twenty feſt 
o Article, has ſaid the quite contrary. But 
d Man no better verſt in the Council 
-- Man I confeſs I am, cannot, perhaps, af- 


m, that none of theſe General-Councils 
er W underſtand the Scriptures I have quo- 
e- ted, in a contrary ſenſe to that I have 
90 n of them: Yet if my Examiner 
ed znows that any of them do, I almoſt 
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or Bnſy he would have ſhewn it. 
en⸗ 
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I have been told, tho not by k that 
our Doctrin ſeems contrary to ſome part 
of the Micene (or Conſtaminopolitan) Creed. 1 
And, if it be, tho I don't think this | 
Council infallible in this Creed, yet Tam' 
obliged not to contradict it, becauſe I | 
have ſubſcribed it. But J freely profeſs, 
that I cannot underſtand the words. re- r 
ferred to; And in ane Lord Feſus Chriſt, 
the only Hegotten Sow of God; Begotten 
not Made, being of one Subſtance with 1 
the Far her by whom all things were made; ti 
who. for us Men, and for our Salvation, \ 1 
came down from Heaven, and was mad: | 
Man, &c. if they do not ſuppoſe the truth 
of pur Doctrin. For how can it be af. 
firm'd, that He who is here called Feſus # 
Chriſt, was God of God, &c. before He 
was in Union with the Logos + ? And, as 
I have cited Tertullian and Grotius for : 
his having this Name as Man, ſo I never 
ſaw, cauſe to think otherwiſe. :: And 45 v 
whereas it follows, and was made Man, 
(viz, after his Deſcent) I underftand. bj 
Man, a 8 Man, like all:ethe + 
Men on Earth, a Son of Adam, who wa Ing 
of the Earth Farthy, a Man in the wy q 1 
gar ſenſe. 


r 


(IF ) 


But, after all, it is poflible my Ex- 
aminer means by the Catholick Church, 
; (chiefly at leaſt) the Ancient Fathers. 
1 do-not know, but that I have read not 
| many fewer of theſe than he hath; but 
I cannot ſay, that they underſtand the 
Texts he means in a contrary ſenſe to 
mine. And tho' Ihave taken large Notes 
out of a confiderable number of the beſt 
| of them, of the moſt remarkable things 
in them z by which J may be ſoon ſatiſ- 
| fied, whether any of them do % under- 
ſtand them; yet I will not be at this 
little -pains, " becauſe tis not worth my 
while: Since I am ſure, that he will 
Fnot take the meer Authority of any of 
them, for the truth of very many of their 
Interpretations of Seripture. And it 
all ſcape me hard, but I will ſhew, 
4 mp he underſtands good ſtore of Texts, 
n ſenſes differing from ſenſes of theirs. 
2 . about to ſay, that I will not 
12 at & trouble of reflecting upon much 


ore, hay may ſeem moſt material in 

8 Exaiifiation, but, upon better think- 
's ont, 1 dare not promiſe it. 

In his third Page (which! is the 2271/5 

f the Book, of whith his Examination 

$ the laſt Chapter)! he asks, Why maſt 


ai. 


* ' * 
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all theſe Expreſſions of our Saviour, That 
he camei damn from Heaven : That he was 
before Abraham: That he was glorified 
-with his Father before the World was, &c. 
be underſtood of Chriſt's Pre-exiſtent Soul; 
when that his human Soul was pre-ex- 
iſtent, is a 775 no where affirmed in 
Scripture 2 I anſwer, that his Soul, (as 
I have ſhewed ) was Himſelf; that the 
Soul is the Man. And I am ſure St. Paul 
ſpake ſo of his own Soul, in ſaying, 1 d 
knew a Man fourteen Tears ago, whether k 
in the Body, or out of the Bod, J cannot 2 
tell, &c. And if what a Man ſpeaks of I 
His Body, he commonly doth it in the ty 
firſt Perſon I, much more might our Sa- 
viour ſay I, when he ſpoke of his Soul. 31 
And I ſhewed farther, That he ſaid twice 
that the Son of Man came down from 
Heaven: And that in His ſtile Man, and 
the Son of Man have the ſame ſignifica 
tion; as it hath in abundance of place 
in the Old Teſtament. Ws 
But he faith, Chrift was not the Son 
Man when he came down from Heaven Exc, 
if we underſtand this deſcent 45 the ete gan 
al fon, 
3 


nal Word. He ſhould have ſaid, If v 


underſtand this Deſcent of Him alone +4 
and zhen, who queſtions it > And wt 
ay. — | no 


047) 
now does beg the Queſtion * He _— 
I underſtand not this Deſcent of the E- 
rernal Word, othewiſe than as in Union 
with the Soul of Chriſt; ; 

Then follow Queſtions impertinent 
enough; But was not Chriſt the Son of 
Man — 2 he ſpake theſe words ? I ſay, 

no doubt of it. Again, And was he not 
the ſame Perſon Bil, that he was when 
| he came down from Heaxen ? | ſay, no 
doubt of this too. Again, Did his ta- 
| king human Nature into a perſonal Union 
. with himſelf, make him another Perſon ? 
1 anſwer, Chriſt never took humane Na- 
: {ture into a perſonal Union with' him- 
+ ſelf, but the Eternal Word did; and then 
It made him no other Perſon, He knows 
I diſtinguiſh between theſe two. Tis 
amuch ly that he who hath ſo many 
Queſt ions of his own, ſhould thus vouch- 
ſafe to be begging Queſtions. ; 
e | Next after his Queſtions comes a 2 


x 


_ - $hat;, but I know no Concluſion draw- 
0 ble from a company of bare Queſizons, 
en Except that may be one, which ſhall be 
n meleſs, becauſe I would not imitate 


mebody i in ſeornfulneſs. 
5 1 | | 
vl | B 2 ZBut 


no 


(18) 


But he is not yet weary of aſking 
Queſtions; and he thus proceeds, Is it 
he — Soul of Chriſt that ſaith this, 
I came down from Heaven? He knew 1 
would anſwer, that it is the human Sou! 
of Chriſt, but in inſeparable Union with | | 
the Logos: and therefore it is his P»yſon. | 
Again, «Is it the eternal Word incarnate? © « 
1 fay, Tes, yes. Again, I'fpgnifies a Per- | 
ſon, d if this I be the 2 Soul, 4 
that” bran Soul fionifies a Perſon 2 What 
if it does? If ſo, laith he, 3 be uni- ſi 
ted to the Mord (as the Bi op aſſerts) p. 
then there are two Perſons in Chriſt; '/o 
which is the Hereſy of Neſtorius. And 
ſo the Biſhop (let his other Hereſies be 
what they will) is a Neſtorian Heretick; 
and this, believe me; is bad enough. 
And he, over and over charges me with 
making Chriſt to be two Perſons (than 
which nothing 1s more falſe) and then 
fAlings-rtis Hereſy into wy Dith upon It, 
as will be ſeen. 
And how glad might I be of the brave 
opportunity he now gives me, of ſhew- 
ing my Scho larſbi 190085 without giving my 
ſelf — trouble i But for once Iwill 
ſo deny myſelf, AS to tell him, that 'F 


Dr: More, {aitlf in his Apology annext to 
his 
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his Myſtery of Iniquity, that he had, a- 
| — 2 Objedioas ſent him from 
an able Hand, againſt Paſſages in his 

' Myſtery of Godlineſs, this of Neſtorianiſin; 
* which he largely vindicates that Book 
from; and I now tranſcribe the follow- 
ing Lines from him; which are full 
enough to clear us botb from this Hereſy. 

| He faith, p. 523. I take the Schools to 
be out in their ordinary definition of Per- 
ſona G. Hypoſtaſis, while. they define it 

| ſubſtantia ſingularis per ſe exiſtens com- 
plete & incommunicabiliter. For be it 

| ſo, that there are innumerable Examples 

© of ſuch ſuppoſita a completel gy | by 
themſelves, yet it will be hard to prove, 
that there are any that do ſo incommuni- 
_ 5 that is to ſay, that their Nature 1s 
ſuch, that God cannot create ſome. ſub- 
ſtantial Form or other, which he may ac- 
n commodate ſo to this preſent Suppoſitum, 
t, That this and the ſupervenient 'erraaty21a 
may make ens unum per ſe, and fo be co- 
e Fleſcent into one Suppolitum. To deny 
7- Bis would be to reproach the Divine Om. 


iy Bipotenſy : And therefore it were far ſafer 
i $0 define a Suppofitum to be a ſingular 
at pr individual Subſtance, completelyfex- 


ing by it ſelf, tho not incommunica- 
B 3 bly, 
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bly, th in ſome ſenſe] incommnnica- 
bly; that is, as yet not actually concur- 
ring as à potential Principle, to the ma- 
king up ens unum per ſe, as the Meta- 
phyſicians ſpeak. I need onely add, that 
Hypoſtaſis in the Concrete ſenſe, is the 
ſame with Suppoſitum, in the Abſtract, 
Subſiſtentia ; and that Subliſtere ic ſome- 
times in the very Language of the Schools, 
faid of an individual Subſtance, altho it 
exiſts dependently of another Suppolitum, 
as in the Humane Nature of Chriſt. And 
lefty, For Perſona, it is nothing but Sup- 
poſitum rationale, and brings no perplex- | 
ity touching the communicableneſs, or, 
incommunicableneſs thereof, ec. I add 
to all this, that I haue not departed from 
the very Language and Senſe of the Coun- 
cils and Athanaſius's Creed, in adven- 
turing to ſay, that the Humane Perſon of 
Jeſus concurs with the Divine Hypoſtaſis, 
for the making up one Chriſt, &c. It is 
manifeſt, that the Council of Chalcedon 
allaws, that there is a concourſe of the 
two Hypoſtaſes, Humane and Divine, 
for the making up that One Perſon, which 
is call'd Chriſt, According as you have 
beard above, out of the Council of Epheſus, |” 
"Ex6:Kgrsdes Fig ids,  wgiowaw, Ala dl, = 7 
„ "- nn 
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* the words of the Council of Celcedon are 
g theſe Ea x, Ty duny incoly Xeesby, ec. We 
© confeſs Jeſus Chriſt, who was begotten 
of the Father, according to His Divini- 
ty, and born of the Bleſſed Virgin, ac- 
* cording to His Humanity; We confeſs 
3 Teſus Chriſt to be one and the ſame Son, 
Lord, onely hegotten, acknowledged to 
be unconfoundedly, immutably, indiviſi- 
3 bly, and inſeparably in two Natures (the 
difference of the two Natures not being 
taken away by the Union, but the 1 es, 
the Hypoſtaſis, or proper Subſiſtency of 
each Nature being rather conſerved, and 
concurring together into one Perſon, and 


1 & one Hypoſtaſis) not as parted or divided 
„into two Perſons, G. And ſtill more 
clearly out of Athanaſius bis Creed itſelF 
„vill appear, That tis no Solæciſm to call 


the Humane Nature of Chriſt an Hypo- 
ſtaſis [or Perſon ] the very words of the 
Creed declaring him to be, Perfect God, 
4 and Perfect Man, Nee Oe % Ak dy- 
res Perfect Man] there is added e luxe, 
&c. of à reaſonable Soul and hum n e 
ch Fleſh, vid Hh NOC cuulca pvc; Subſiſting, 
not Conſiſting. The Doctor needed not 
to have ſaid more, as much more as he 
; faith, to clear himſelf from the Hereſy. 
B 4 of 
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of -Neftorius, ' who made Chriſt te have 
two Perſons ; and doing his awn Work, 
he has done mine, J need not ſay as ef- 
fectually. But I ſhall anon have occa- 
ſion to ſpeak more upon this Calumny, 
tho' not ſo learnedly, yet, lin my poor 
Opinion, net much Jeſs tothe purpoſe 
in relation to my Adverſerp, Yet J 
have not quite done with Dr. More, 
but think it to be of moment to me, to 
tranſcribe what follows, g. 522 of this 
Apology, viz. Now I will ſhew how per- 
Fectly oppoſite, not only my Fudgment, but 
that very Treatiſe, out f which ſome 
would aſperſe me with Neſtorianiſm, i- 
to theſe Notes thereof which I have pro- 
duced, As may appear not only from my 
Aer and contending every where in 
that Treatiſe for the Divinity of Chriſt, 
that he might be a due Object of the Di- 
vine Worſhip we do him, but alſo from 
ſeveral particular Paſſages. As Book I. 
Chap. 5. Sed. 1. That Chriſt is not 
Ads Age, Or a mere Creature, but a 
Divine Hypoſtaſis, or, truly, really, and 
phyſically, (not Allegorically and Moral- 
ity) joined with that Hypoſtaſis which is 
called Logos, which if Men would not Jay 
bring their own ſturdy preconceptions, but | 
liſten 
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® liſten to the eaſy and natural Air of the 
2 Text, the beginning of St. John's Goſpel 
'E would put out of all Controverſy. And 
again, Set. 4. Wherefore Chriſt ought 
not to be a mere Man, but God; that is, 
he ought to be really and phyſically united 
Ro the Deity, it being preſent, not by A, 
iſtance only, but by Information; thet as 
Fou and Body are one Man, ſo God and 
Man may be one Chriſt, &c. 
Before | go farther, I think it very 
Fit to mind my Examiner, that this ver 
Dr. More took great Offence at Paſlages 
In his Book of the Anowledge of Feſus 
Thrift, but did not therefore fall on him 
 [Fwith I have forgotten how many other 
Divines) in Print, but ſent him private- 
Þ a long Letter, which himſelf ſhewed 
| He. And how had it become him to 
Have imitated this excellent Perſon in 
Me like Civility towards me / 
Now comes an Objection out of the 
Acbanafian Creed, againſt Chriſt's being 
a aAherways Man, than as He was born 
id Q aWoman, I need not tranſcribe after 
L Him the words of that Creed, becauſe 
is Us enough to tell him, that I hope tis 
ot awful to put a ſenſe upon them: And 
"ut ＋ ſenſe is this, that by the word Man 
ten 3 


the 
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the Author of this Creed meant an 


Eerthy Man, like other Men born into 
this World: As I interpreted the Word 
in the Nicene Creed. 

But I declare, That it is not to be in- 
dured, that the expreſs words of Chriſt, 
or His Apoſiles, or any other of the in- 
ſpired Writers, ſhould be interpreted by 
words of Creeds or Councils, or any Fa- 


there. But if we would have theſe to 
ſpeak truth, we muſt interpret their 
words by the expreſs plain words of our 
Lord, &c. More of this in its proper 


place. 
He thus proceeds, p. 223. I will not 


difpute with the B. and bis wiſe Philoſo. 
phers, whether the Body be a conſtituent | 
part of Man ; or the Soul only be the Man. 
The Body is certainly a conſtituent part 0 


1 

X 
| 
A 
F 
of] 
2 L 


that Compoſitum which is called Man 
And ſo let it be with all my Heart; let 
it be a conſtituent part of Man in ou 
vulgar ſenſe, tho he preſently after calls! 


the Soul's neceſſary Inſtrument, But h 
thinks that may be called a conſlituen 


part of Man, without which the Soul i 7% 


not a perfect Man: So that now he ad 


| mits, that the Soul may be called a Mar $3; 


without the Body, but not a Perfect Wa 
0 


0 


| ; But I will not contend with him about 

this, provided he will acknowledge, that 

by Perfect Man 8 a Complete Man, 
7 e 


in the vulgar fe But if otherwiſe, 
I defire his leave to ſay (with my wiſe 
2 Philoſophers) that our Bodies are fo far 
from making our Souls perfect Men, that 

they make them extremely imperfect. I 
- have told him the Son of Sirach ſaith 
(and he is one of my wile Philoſophers, 
as he floutingly calls them) that zhe cor- 
I ruptible Body preſſeth down the Soul, and 
I the earthy Tabernacle weigheth down the 
Mind, &c. And who feels not his Soul 
{moſt miſerably clogged by his Body? 
Bodies muſt needs therefore be ſpecial 
things to make Souls perfect Men of, 
'Yeither in a Moral or a Phyſical ſenſe. 
know not how much better a Body my 
xaminer has than mine, but my Soul is 
made ſo perfect a Man by it, that it een 
Jones to be well rid of it. And the two 
moſt eminent Apoſtles are in the number 
pf my wiſe Philoſophers, who call, as I 
ave ſhewed, theſe Bodies our Howſes ; 
and by a meaner Name, our Tabernacles, 
Ind earthy Tabernacles ; and are not 


© 


Mai S$beſe fine things to perfect their Inhabi- 
P (th perf 
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He goes on, and ſaith, That my defi- 
nition of Man is Animal rationale. But 
had I thought then of it, I would have 
given a better, with Cicero and Plutarch, 
vis. Animal Capax Religions , which 1 is 
more diſtinguiſhing than the other, be- 
* many Brutes ſhew that whieh bath 

a very great appearance of what looks 
extremely like a lower degree of Reaſon. - 
But I confeſs this does me no ſervice, 
ſince Animal is the genus in both the de- 
finit ions. For, faith he, if Animal be 
part of the definition, the Body, whith \ 
is neceſſarily included in the Nution of 
Animal muſt be a conſtituent part. But 
it is y humble Opinion, That the Body 
is not neceſſarily included in the notion 
of Animal. And I ſtick not, with my Sh 
wife Philoſophers, to ſay, that in a pro- Bt; 
per, tho not the vrgar ſenſe of Animal, 
our Souls are Animals, without any con- 
ſideration of their Bodies. They are no. 
unwiſe Philoſophers, who hold, that the d 
Body properly has no ſenſe at all, but it 
is the Soul that feels, &c. by the Body, 
which is in itſelf a mere paſſive LumpWhi 
But, I hope, this at leaſt will down withehnt 
him, That if the Body may be proper ef 
ſaid to have any ſenſe, it hath it al 

fron 
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from the Soul. And I can't think he 

looks upon the Souls of Brutes as mere 

bodily or material things; if he does, he 

ill be hard put to it to demonſtrate; 
that his own Soul is not material: For 
- Sf mere Body can ſentire, make it but 
Yo much finer and it may intelligere too, 
Be. for ought any one knows. And 
ſince there are ſuch Phenomena as plain- 
„ Jy ſpeak Brutes to have a principle of a 
- 3 bigher Nature than bare ſenſe, I cannot 
e Fhink it Hereſy to conceive, that their 
% $ouls'are a certain Species of Spirits, 
of Fho' incomparably interiour to humane 
at Fouls. As to Carteſms's Hypotheſis, he 
ly Yo doubt plaid the cunning Wag, to 
on Treen himſelf from his Church's Cenſure, 
Thich would, from his Philoſophy re- 
ting to Matter, have concluded he 
al, ld the Spirituality, and therefore Im- 
on- Mortality of the Souls of Brutes, had 
no It not denied they have any, and ſpent 
theadeal of Wit in proving them mere 
t it Mcbins, But enough of this. 


dy, Next (that is, after almoſt two Pages, 


mpWhich either ſignifiy nothing to me, or 
vitheontain what T have already reflected on) 
erlhhhe finds great fault with my confirming 
Doctrin by St. Paul's words, 1 Cor. 


15. 
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15. 47. The ſecond Man is the Lord from 

Heaven, But, faith he, does this prove | 
that the Man-Chriſt Jeſus, in his ſenſe, * 
came down from Heaven? Yes, it does 
prove he did ſo in my ſenſe, or in no 
ſenſe at all, that I can underſtand. But 7 
I cry him Mercy for interrupting him. 
He proceeds, The Eternal Word, not the * 
Human Soul, is the Lord from Heaven. 
Still, {till he begs the Queſtion ; and, I 1 
ſay, I am moſt firmly perſwaded, that 
both came down from Heaven; and the 
eternal Word did fo, as in Union with 
the Man-Jeſus, notwithſtanding his ab- 


ſolute aſſurance that the latter did not. 
Now in thoſe words of the Apoſtle I 
conceive he ſpeaks of Chri/?'s Original, in 


oppoſition to Adam's, viz. thus, His 

Soul was created on Earth, a Body being 
made out of the Earth for it; but the 
Soul of Chrift was created in Heaven. 
This is abundantly more intelligible to 
me at leaſt, than how the Eternal Word 
ſhould come down from Heaven, other- 
wiſe than as in Union with the Soul of 
Chriſt, Since the Eternal Word ever 
filled all things with his Preſence, and 
therefore could never for a Moment lea: 


Heaven. And, do my Examiner 9 | 
| | (8 
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he can, he can onely ſay, if he will 
Iſpeak out and ingenuouſly, that he did, 
Ra it were, come down from Heaven. 
Which puts me in mind of Tudys bring- 
ing his Epicurean Velleius (in his De Na- 
tur Decorum) ſaying Hominis eſſe 
¶ Hecie deos confirendum eff : Nec tamen ea 
Aſpecies corpus eft, ſed quaſi corpus Nec 
haber ſanguinem, ſed quaſi ſanguinem. 
 EFTis to be acknowledged, that the Gods 
Fave the appearance of Men, but that ap- 
Pearance is not à Body, but as it were 4 
Pody; nor has it Blood, but as it were 
Blood. And I am miſtaken, if I have 
ot found the Valentians, or ſome other 
det of the 2 in Ireneus, up 
ith their Quæaſis too, in reference to 
hat Chriſt appeared to be, do, and ſuf- 
er. So that I can never be fond of theſe 
$2u4/s, or Figures for the expounding 
n. If Propoſitions in Scripture eſpecially, 
Which are too plain to be capable of Ex- 
Poſitions, conſidering them both alone 
Ind with their Contexts. 
Ten he comes to theſe words by me 
ted, Now that he aſcended, what is it 
Wt that he alſo deſcended, &c. He that 
ended is the ſame that deſcended, 
c. Now, ſay I, it was the * 
Hat 


that that aſcended, und therefore the! 
ſame Man deſcended. To this he an- 
ſwers, that if we refer ſame to the Per. 
ſon (and what elſe can it be referred to? 
then it is true that the Eternal Word a. 
ſcended (he ſhould have put in Quaſi) 
the ſame Perſon that he deſcended. Bu 
F by ſame he means every way the ſame , 
then a Soul that deſcends without BO 
and aſcends with one, is not the ſam 
Notably faid ! But why ſhould I meat 
every way the ſame ? May it not be th 
ſame however? He believes the Reſur 
rection of the ſame Body, but he is no 5 
of St. Paul's Mind if he thinks that 
{ſhall be every way the ſame. F 

To my Queſtion, How could the 8. 
cond ' Perſon in the Godhead be cally 
the Son of Man, or the ſecond Many, 
He anſwers, becauſe he was the ſan « 
Perſon that was made Man of a Nom. 
And could he have my Patience in 
often repeating ? As I do now again, 
ſaying, He was not the Son of Man, n 
the ſecond Man, but by virtue of | 
Union ; and therefore I think not Be 
It. 9 7 

And now he Thunders upon tie 
words of mine (but I hope I ſhall ft 
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it Brutum fulmen,) viz; How could he 
properly be ſaid to come down from Hea- 
Iven, or to come down perſonally, who 
F-ould not for a Moment be out of Heaven, 
ny more than God the Father, from whom 
he is inſeparable, &c. He tells me, that 
$4rouing at this rate, may ſhake the foun- 
Vation of all Religion, as well as Chriſti- 
nity. So that now I am not only an 
eretick, but at leaſt in danger of turn- 


g 2 

uch deſperate words had, for a Mo- 
ur nent, an uneaſy mechanical Influence 
n0Ypon my Mind, together with other the 
t e, we ſhall fee by and by; but it va- 

ih d, I fay, immediately, as ſuch things 
Se to do. And wel might it, as ſoon 
Ile had read a few Lines farther, vis. 
a" Tr if we muſt reject the plaineſt evidence 


A! 
tht 


* 


ſauſ Scripture, till we can give a Philoſo- 
mica! Account of all the Myſteries of the 
in vine Nature, we may be Atheiſts, Inti- 
n, s, or Hereticks, which we like beft. 


„ "it had I been as he, I would have 
f [Wught in Atheiſts laſt, as being ſome- 
beſt worſe People than Infid-is (or mere 
.) and, than Herericks themſelves. 
th, how could it not but revive .my 
1] Whiting Spirits, to find that he gave no 
other 
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other Reaſon for ſo horribly charging 
that Arguing of mine, but in words 
anſwering to near a ſheet of the Appendix 
to my Diſcourſe ; and that here is no- 
thing but preaching to me my own 
Doctrin? For, have I not there demon- 
ſtrated it to be the heighth of profane 
Impudence to reject any plain Article of 
Faith, becauſe our Reaſon cannot fat hom 
it ; or we cannot anſwer whatſoever Ob- 
jections may be raiſed againſt it? And 
have I not given his very Inftance of 
God's Omnipreſence ; and ſaid, that tis 
no more unaccountable, or contradicti- 
ous a thing, than that our Souls ſhould 
be preſent at the ſame time, 1n all the | 
parts of our Bodies? And I gave the 
other of his Inftances too, vis. that of 
the Union between the Divine and Hu- 
mane Natures ; and ſaid, that the Uni- 
on between our Souls and Bodies is as 
incomprehenſible to us. So that I hope 
upon ſecond Thoughts he will have ſo 
much Charity for me, as he before ex- 
preſſed; and hope, nay, rather believe, 
that I deſign not to undermine all Reli- 
gion, and that therefore I may be at leaſt 
a Deiſt. 


Buy 
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But I think 1 have made it out ſufh- 
cently, that himſe F is more concerned 
than I am, as to rejecting the Plamneſi 
evidence of Scripture. 

This I \lay at bis Door, and do fa 
let him be as Magiſterially poſitive as fe 
will, that there is not more plain and 


undeniableEvidence for any one Article 
of Faith, than there is for the Doctrin 
of my Book. And let him make what 


work che can with the Texts I have pro- 


duced for it, to bring them to his ſenſe, 


mine is {till the onely proper and natural 
ſenſe: And the ſenſe which moft cer- 
tainly our Lord's Diſciples underſtood 
His Declarations in. But he underſtands 
them in a Figurative ſenſe, and ſo 1 
charge him with forſaking the old Theo- 
logical Rule, that Scriptures are never 
to be underſtood figuratively, where they 
will bear, the Contexts, and other: moſt 
perſpicuous Places, confidered, a proper 
ſenſe; and there 1s no manifeſt Abfur- 
dity in .chis ſenſe. O what work may 
be made with Scripture, by * 
light of this Rule! 


And he will never be able to do any 


thing like proving, that our Texts are 


not to be underſtood in their proper and 
C 2 na- 
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natural ſenſe, except he can ſhew ſome 
plain Abſurdity in this ſenſe. - And 
ſurely I need not ſay, that tis impoſſi- 
ble to ſhew, that there's any Abſurdity 
in thinking, that as God could create the 
Soul of our Saviour in Heaven; ſo He 
might Vill to do it. 

Nay, 'tis infinitely, I think verily, 
more agreeable to the Reaſon of all free 
Minds, that He ſhould chuſe Heaven 
before his Mother's Womb, to create his 
Soul in. And to give Him, whom He 
deſigned for our Great Redeemer, in U- 
nion with the Logos, an occaſion to de- 
monſtrate the moſt abſolute Obedience 
to His Pleaſure, the moſt aſtoniſhing 
Humility, and higheſt Charity, above 
the greateſt Inſtances (all things conſi- 
dered) He was capable of giving of all 
theſe, while He was on Earth, as ſur- 
paſſingly great as they alſo were. I have 
ſaid enough in my Diſcourſe to ſhew, 
that this is ſo highly reaſonable, that it 
muſt needs be moſt deſirable by all, who 
envy not our. Bleſſed Saviour ſo great 
Glory. And God forbid that I ſhould 
have the leaſt ſhadow of ſuch a ſuſpicion 
concerning my Examiner, And I have 
farther ſhewed, how admirable an influ- 
ence 


(35) 
ence this Doctrin muſt neceſſarily have, 
upon all that believe it, and will duly 
conſider it. So that I am contented to 
lay with him, that it affefts Chriſtianity 
in its moft vital and fundamental Parts; 
that is, in a ſenſe as contrary to his, as 
light is to darkneſs, viz. That it adds 
greater Strength, Vigour, and Glory to 
Chriſtianity, and makes it ſtill more the 
power of God to Salvation, as wonder- 
fully as it is ſo without the conſiderati- 
on of this Doctrin. | ?, 
And now it comes into my thoughts, 
I will owt with it, let him cenſure me 
for it as much as he will, I cannot but 
commend Wolzogenius, with many other 
of the Sacinizns, for rather forcing them-' 
- ſelves to think, that in our Saviour's forty 
1 Days abſence from his Diſciples, He 
- aſcended into Heaven, to receive His 
e Goſpel from His Father, than not un- 
„ derſtand ſuch plain Declarations of His 
it in their proper natural ſenſe: When too 
10 they are not ignorant of another ſenſe, 
at which will do them no harm. O. /i fc omnia 
Id I would fain know of my Examiner, 
dn how our Lord could, in plainer words, 
e | expreſs his human deſcent from Heaven, 


u- | than thoſe he hath uſed. 
ce C 3 Iwill 


99 rd 


(360 


+ will again takt notice of q no deela· 
ration | of His, viz. that in Fobt 6. 38. 
I came down from Heaven, not to do mine 
own Will, but the Mill of him that ſent me. 
I. was troubled, when. it was too late; 
that, I onely recited. this Verſe; among 
our Saviours Decharations of our Doctrin, 
whereas the latter part of it ought; likes 
wife to have been ſpoken to, as giving 
moſt clear Evidence diſtinct from a 
former. | 

And now I will aſk my Exihinde two 
or three eee a has aſkid 'me 10 
m 453 $110 7; 111: ad Fits ; 


| ' e 
if ner 33 


7 21 Had the Eternal Word 4 Will dif- 
ferent from God the Fathers? Tis blaſ- 
phemy to affirm poke will MTS" And' 
|. tay {o too. 139 

Had the Man-Feſis fucks A Will > 
Heumuſt fay he hd; and a Will! capable 
of being 0 ppoſed to the Will of the Fa- 
ther, tho' us kept it in perfect Subjection 
lace he not onely carneſtly prayed; that 
che. bitter Orup.rimight paſs from him, 
hut added, nevertheleſs, not at will, But 

thou wilt :\ And, not . e ve. ae 
il. be dune. 


* 6 * 
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3. Did 


(37) 

3. Did that very Perſon come down 

from Heaven, who had a Will different 

from God the Father's, and capable of be- 

ing oppoſed thereto? If his own words 

may be taken for this very Perſons com- 

ing down from Heaven, he did ſo ; for 

he ſaith, I came down from Heaven, not 

| to do mine own Will, but the Will of him 
that ſent me. | I 5 
AsI would not be a wreſter of Scripture, 

: I can put no other ſenſe upon theſe words, 
I hope my Examiner will, with bis Bro- 
b ther | hr ay own, that the Scriptures 
5 are eaſy to be underſtood in all Points neceſ- 
- © ſary: But this Scripture relates to a neceſ- 
| ſary Point, fince he makes my declared ſenſe 
of it to be Hereſy : But if he be in the 
right in this, the Scriptures are ſo far 
from being plain in all neceſſary Matters, 
(or neceſſary to Salvation) that there 
cannot well be a more difficult Text than 

this. 

But, to go on, he faith, This (what 

goes before) is evident from our Saviour 


I bad with thine own ſelf; - with that 
Glory which I had with thee before the 
-Þ World was. So that, ſaith he, he was 
Jid Ca4 actui- 


Prayer; Glorify thou me with the Glory 


(38) 


actually poſſeſſed, viz. the Eternal Word, 
of the viſible glory of the only begotten 
Son of God, before the World was. And 
did I utter one Syllable to the contrary? 

But ſee what work he makes in what 
follows ; And when he prays to have this 
Glory reſtor d to him again, it figni fies, 
that while he was on Earth he put it oft; 
not the eſſential Glory of his Nature, (eſ- 
ſential Glory would have done, without 
adding, of his Nature ) but the viſible ma- 
nifeſtation (and is there an inviſible ma- 
nifeſtation? ) of his perſonal Glory in 
Heaven. 

Now, 1#, I think it may be enquired 
of him, whether he can prove, That 
each of the three Glorious Perſons hath 
a Perſonal Manifeſtation of His Glory in 
Heaven? Or, Whether each has a Ma- 
nifeſtation of his Glory there, diſtinct 
from the other two? And if he be not 
certain of this, he ought not to pretend 
to Certainty, that he rightly underſtands 
that Petition of our Lord. 

But 24h, If each hath a diſtinct per- 
ſonal Manifeſtat ion of his Glory in Hea- 
ven, was the Second at anytime without it; 
and for above thirty Years together too? 
As indeed He might be, as well as for 

never 


(39) 5 


never ſo ſhort a time. But was his Per- 
ſonal Glory inviſible to the Bleſſed An- 
gels? And could it be ſo, without ſome 
diminution of their Bleſſedneſs? One 
would think it could not. But why 
ſhould their Bleſſedneſs be diminiſhed ? 
Since He could as well let them ſtill enjoy 
it in its fulleſt Perfection, by the continu- 
ance of the Manifeſtation of his Perſonal 
Glory to them, becauſe He was ſtill pre- 
ſent with them, and could never be from 
them; and they never did any thing to 
forfeit any part of their Bleſſedneſs. 
How difficult is it to ſtop here, upon 
| ſuch a temptation to the over-running of 
| ones Pen ! 

But he has a privilege to ſay what he 
will, and without this is my Opinion, but 
in the moſt peremptory infallible man- 
ner, and without offering at any Proof; 
and that upon Matters too of the infi- 
nitely higheſt nature; infinitely above 
the reach of poor Pigmies, as the Talleſt 
of us are. But ſuch a (to me) amazing 
T- I Afﬀertion as this, he would venture up- 
a- on, rather than acknowledge the truth 
it; of »y ſenſe of this Petition. If he will 
0? Wl fay this Petition is à proof of it, I ſay he 
or again begs the Queſtion; and _—_ it 

or 
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( 49 ) 


for granted, that the meaning of 'the Pe- 
tition I offer'd 1s falſe. If therefore he 
would have proved that his moſt ſtrange 
ſenſe of it, he muſt firſt have proved, by 
other plain Scriptures, the truth of the 
Doctrin upon which it muſt be founded 
if true As | have, by many plain Scrip- 
rures; proved the Doctrin, which is the 
foundation of my lenle ; and ſo made it 
a faut her Mn of the Doctrin. 
But he produceth no one Text that ſaith, 
That the Eternal Word was without the 
Manifeſtation of His Perſonal Glory in 
Heaven. Nor is he to blame for it. 
And whereas ſome of a different Opi- Wi 
nion from me, expound this Petition by Wt 
the Figure called the Communication of Wl 
Idioms, I anſwered, That that cannot: 
be affirmed of both the Natures of Chriſt, 4 
which belongs to neither. Chriſt, as 
God, could never have been without that B 
Glory in Heaven, the Reſtoration oi 
which is here pray ed for (little imaging 
ing any one would have preſumed to ſayſſſe 
He was, or could be) and that Chriſt aa 
Man, could never pray to be reſtored tq;ea 
it, on ſuppoſition he never had it. 
„he is not content to broach this 
l ink] not to be parallel'd Doctrin once 
bu 


(4) 
but he repeats it, ſaying, that pon this 
account 5 Paul tells = — 
Tou know the Grace of our Lord Jeſus 
Chriſt, 2 Cor. 8. 9. which place I brought 
as a ſtrong proof of our Doctrin. Nor, 
ſaith he, His Riches were tbe Eternal 
Glory, he was poſſeſſed of in Heaven; and 
therefure his becoming poor, was his put- 
ting off the viſible Glory and Majeſly of the 
Son o God; that is, in Heaven, as be- 
„fore, But rather than believe this of 
e Jebovuab, I could be tempted to be an 
n | Arian, as ] hope I never {hall be. h 

And now he' thus reflects upon what I 

i-  fay on Fobn 3. 13. viz. That I will have 
y the Son of Man, who 7s in Heaven, to 
of be, wu in Heaven; which Enallage of 
ot tbe Tenſe, I very often flee to, without 
iſt, any reaſon in the Text; that is, if be 
may be judge, as I don't intend he ſhall. 
But cyhir, he ſaith, makes very indifferent 
me, that he was in Heaven before he 
in- ame town from Heaven, Then, it 
ſeems, twould have been better ſenſe to 
& aMfay, He was at in Heaven before he 
4 tqeame down thence. But I hope tis true, 
at he dar in Heaven before he came 
chislchenee ; and if ſo, why ſhould it not be 
once er y gab ſenſe to fay ſo. Tis well he 
bull | does 


( 42.) 


does not call 1t Nonſenſe, this being a 
modeſt word he has heretofore been uſed 
to; tho' that he means by very indifferent 
ſenſe. But I think 'tis far from being 
Nonſenſical, emphatically ſometimes to 
expreſs, what the foregoing words do 
neceſſarily ſuppoſe. Is not this common 
in other Writings ? And I doubt not he 
may find it in his own, But whereas he 
faith, I will have, who ig in Heaven, 
to be, was in Heaven; did not he ſee that 
I quoted Eraſmus, tho' I needed not to 
have quoted any Author for it; Enallages 
(of Tenſes eſpecially) being ſo exceeding 
common in the New-Teſtament, and the 
Old too? But I hope he will not ſay, 
that Eraſmus was a —* of no ſenſe, or 
of very indifferent ſenſe. 

And whereas he adds, that hawenee 
this is no great Myſtery, is every thing a 
Myſtery that has not but indifferent ſenſe 
in it? I have, I am certain, as high a 
veneration for "the real Myfteries of the 
Goſpel, as be, or any one can have (and 
for the innumerable Myſteries that are 
in Nature too) but I deſpiſe, as much as 
any one, all Man-made Myſteries ; andi 
therefore all Myſteries of bis making, 
among the reſt. I cannot away with 

fuch, 


(43) 


fuch, in regard of the infinite diſſervice 
they do to our incomparable Religion; 
and their expoſing it to the Scoffs of 
thoſe who are no well-willers to it. It 
may be he could better like our Doctrin, 
but that tis no great Myſtery, nor any 
Myſtery, but too plain and eaſy for his 
ſubtle Head. 

What immediately follows, let his 
» WW very beſt Friends judge, whether it be 
t worth one word of Reflection, after what 
have ſaid. 
6 But I muſt needs look a little back to 
8 . 231, where he ſaith, That the Eternal 
e Word tranſlated bis Perſonal Preſence 
„Jom Heaven to Earth, About two 
Or i Leaves before, he ſaith, as it were tran- 
ſlated ; but now the as it were (the quaſi) 


is left out. But whar! tranſlated it, 

2 T chen he muſt ſay, he had no Perſonal 

uſe Preſence neither in Heaven, while there 
a 


was no manifeſtation of his eſſential Glory 
there. And yet, with him, tis no Con- 
tradi&ion to ſay, notwithſtanding, that 
this tranſlated Perſonal Preſence from 
Heaven to Earth, continued in both a- 
andWliile ſtill, ] declare he gives me ſuch an 
ing bundance of Advantages, that ſhould [ 
vil ic them all, my Book may be too big 
ſuch, for 


2 
for an ordinary Impreſſion to go off ea- 
ſily. But if any one elſe would be at 
the Labour to take my Leavings,' he 
may. not need to complain of want off 
Work. F 
But 6 bs made an Ain off 
mine to undermine All Religion, if the 
can down with moſt flat Contradictions, 
and will deign to look again into my 
Appendix, he will find there, that J make 
him an Underminer of all Religion; andi 
which 1s worſe, have alſo proved it. Thof 
J will never f. uſpect he meant to be an 
thing like one. 

He humbly owns, (with the P/almi/tÞ 
that, Hom an infinite Being fills all place 
with his Preſence, is a knowledge to 
wonderful for him. But now I will mak 
him exclaim to purpoſe; it is not 4 
Knowledge too wonderful for me : a 7 
is, 'How an Infinite Being can fill al 

places. But it would be infinitely to 
ee fal for me, to know how a Finit# 
Being could. This is a flat Contr: 
diction in terminis; aud tis as flat a Conf 
tradiction in terminis, to ſay, that an In 
finite Being does not fill all places. Bu 


notwithſtanding that moſt preſumptuou 
proud Saying of mine, I ſhall now ſai 
wha 


( 45 ) 

a- what excels the humility of his Saying, 
at vis. How my Soul fills every part of my 
he] Body with its Preſence, is a Knowledge 
too wonderful for ſuch a thing as I am ;; 
and ſo alfo it is for ſuch a Philoſopher 

of as be, whether he will /ay it or not. 
The bite he faith of the knowledge 
nh how an infinite Being can perſonally unite 
mj 4 finite Creature (and are there any Crea- 
ake tures not finite?) to bimſelf. And here 
nd he does well to put in infinite; and this 
oÞ Knowledge, I own, is too wonderful, 
am for not onely me (tho I heartily make it 
an Object of my Faith) but, tor ought 
miſt know, for all finite Beings, not ex- 
ce cepting the Arch- Angels, And yet it 
tol does not appear to me to be a Contra- 
11k$ diction, while I no better comprehend 
the Terms; and I queſtion not but the 


195 better underſtanding I may get of the 
12 Terms, (could my ſhallowneſs hope to 
to obtain a better) the leſs ſhadow it ſtill will 
init have, in my Eyes, of a Contradiction. 


But I do not acknowledge my miſerable 
| Weakneſs, in reference onely to Myſte- 
| ries in Religion, but I acknowledge it 
every whit as much in reference to thou- 
ſands of natural Myſteries. And he 15 
» af the greateſt Fol in Nature, that will not 
wh: 
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there's no good Evidence for it, but he 


poſe this. And, once more, (now my 


(46) 
acknowledge as much as this comes to of 
himſelf. And ſo I have, whether I would 
or no, greatly leſſened his Humility in 
thoſe his Acknowledgments. 

In the beginning of his Paragraph, 
p. 232, Oc. he tells us, that I am pleas'd 
to fay, This (viz. the Do&rin of my 
Diſcourſe) was the Doctrin of the ancient 
Jewiſh Church; and that, as a proof of 
it, I'cite Wiſdom 8. 19. Now, faith he, 
if this proves any thing, it proves the ff 
pre- exiſtence of all humane Souls, which 
the B. will not aſſert. True, the Biſhop 
doth not aſſert it, becauſe he thinks 


would aſſert it, had it half the Evidence 
I have ſhewed there is for our Doctrin. 
He thinks, that tis precariouſly ſaid hy 
me, that King Solomon ſpake thoſe words, . 
as he was an eminent Type of Chriſt, þ 
But 1#, This was not ſaid by me; andÞ* 
nothing more, than that he 1s repreſented 
as ſo ſpeaking. Nay, nor ſo much, for, 1 
2dly, I did not ſay, that he 7s there re- 17 
preſented as ſo ſpeaking; and not more 
than that I /zppoſe him ſo repreſented, : 
Nay 3. not ſo much as this neither, and 


3 [ 
no more, than that tis reaſonable to ſup- 1 


ha 


( 47.) 


hand is in) not ſo much as this is reaſo- 
nable to be ſuppoſed. But 4h, That 
it ſeems reaſonable, And I blame him 
not very much for not diſtinguiſhing be- 
tween ſaying a thing paſitively and dog- 
| matically, and ſaying it with the caution 
T uſed, becauſe, I doubt he has not much 
"| uſedhimſelftoſuchFormsof Speech, And 
f it ſeems very reaſonable to ſuppoſe this, 
 Þ both from the Title of the Book, The 
1 Wiſdom of Solomon, and from the words 
z 7Pemſelves cited by me; which need not 
P 
ks 
he 


my deſcant. 

I do not look upon it as worth my 
while to dwell upon thoſe words, any 
| more than he doth his, to confute that 
Inference I modeſtly enough propoſed 
5 from them: And he faith, He ps not 

7 ſpend time neither to Confute the other 
„, þ Rabbinical Tales T tell > which no wiſe 
and Man will defire to ſee anſwered. 
rell. And is not this faid like a wiſe Man? 
or For do not I my ſelf there call them 

ales? and do I tell them for any other 
repoſe, than to ſhew what a Tradition 
\red ve Ancient Fews had of the pre- ex- 
of pitence of the Soul of the Meſſtah in 
Heaven ? And if be will offer to ſay, 
hat the Tales thew nothing of this, I 


ſup- 


rl D wall 


(45 ) 
ſhall take him, I aſſure him, for none of 
the wie. And where was his Wiſdom 
in ſaying, he will not ſtand to. confute 
thoſe two Tales. If he would play the 
Wiſe Man, he ſhould have demonſtrated 
(and ſo he would have ſhewed his great 
Learning alſo) that there are, no ſuch 
Tales in the Books I have cited for them 
or that there never were any ſuch Books 
as tell theſe Tales; and ſo have given 
the Lye to Hulſius, and to Dr. More, 
and Dr. Whitby, whom ſince I found 
quoting one or bath theſe Rabbinal Tales 
out of 7ewiſh Books. And what he 
means by Anſwering theſe Tales, himſelf 
beſt knows. "a 3 

P. 233. Next he ſaith, Whatſpever the 
Ancient Fews, or Philo Fudeus, (fo that 
Philo was but a late Jew) or the Chriſtian 
Fathers ſay of the Word, he applies to the 
pre-exiſtence of the Soul of Chriſt ; which 
he ſuppoſeth united to the Word, and by 
which the Word made his appearance ts 
the ancient Patriarchs, &c. But he 
ſbould firft hade proved the pre-exiſtence 
of his Human Soul, and his Union to the 
Word, which neither theſe Ancient Few: 
nor Chriſtians give the leaſt intimation of, 
before he had concluded the pre-exiſtence 


0 


t 


4 
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of his Soul, from the pre-exiſtence of the 
Word, or attributed what is ſaid of the 
Eternal Word to this human Soul, Let 
the Reader compare 7his, with what 
I fay of Ancient eus and Fathers, and 
Primate Uſher (whom he is pleaſed to 
paſs over) P. 28 to the 32 of my Diſ- 
courſe, and then judge whether thoſe 
words of his can do any Miſchief to 
theſe of mine. Particularly don't I ſhew, 
That Philo calls this Word, as the Her- 
nal Son of God, ſo Man, which he would 
not have done, had he not believed, that 
the Soul of the Meſſiah were then in Union 
with him? And that they made the Word 
to be the Metab, whom they always con- 


| clude muſt be a Man, Which I think n 


be implied alſo in his being called the 
Prophet and Prieſt of God. And I deli- 
ver d it as the Judgment of ancient Fathers, 
that the ſame Perſon was he who appeared 
to the Patriarchs, &c. whom, I faid, one 
while they call the Me/tah, another while 
the Mord; another while Chriſt and Fe- 
ſus Chriſt; and that Juſtin Martyr calls 
him, him who was born of a Virgin; and 
that the Great Primate Uſher ſaith, He was 
Teſiu our Lord (or who has now that 
Name) who appeared to Fabia. But was 

2 his 
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his Name Feſus before he was born ? 
The Angel told his Bleſſed Mother, that 
he ſbould call his Name Feſus He did 
not ſay his Name is Jeſus. And where- 
as he faith, I ſhould fir# have proved the 
pre-exiſtence of Chriſis Humane Soul, 
and his Union with the Word, &c. What 
did the Man mean, ſince ſnewing this 
was my buſineſs all along before? And 
did I not prove alſo his Union with the 
Word 2 And I had ſhewn, that the An- 
clent eres are known to have been Aſ- 
ſertors of the pre-exiſtence of the Soul 
of the Meſſiah, tho he is pleaſed to ſay, 
that thoſe I mentioned, give not the leaſt 
intimation of it. But if what I cited 
from them and Fathers, be not the leaſt 
intimation of it, I ſhall never underſtand | 
a great intimation of any thing to be any 
intimation. 
Now, faith he, p. 234. I ſhall begin 
with the Proofs of our Saviour's Divinity, 
which are much weakened, to ſay no worſe 
(fo the modeſt Man means deſtroyed) by 
applying all theſe Texts to the pre-exiſtence | 
of Chriit's human Soul, which the Catho- 
lick Church hath always expounded of his 
Eternal Godhead, &c. 


Firii, | 


(5T ) 
Fir, I have ſo applied a/ thoſe Texts; 


_— the all are but two that I know 
— "uh | 


Secondly, J have applied them all o- 
therways than the Catholick Church hath 
ever done. I ſay again, I know not what 


he means by the Catholick Church. And 
here is a Poſitive Aſſertion, but no Proof. 


Again, he faith, be Catholick Church 


knows no other way of Chrift's pre-exiſt- 
ing, than in his Eternal Godhead. But 
how does he know what knowledge the 


Catholick Church may have ? It follows, 


and then thoſe Texts which prove his pre- 
| exiſting, prove him to be God. What a 
Concluſion is this? Let him look upon 
it again, and then tell me, whether the 
mmoſt that can be gathered from this, be 
More than that, Then thoſe Texts which 
the Catholick Church looks on as proving 
his pre-exiſtence, ſhe thinks do prove 
him alfo to be God. How can our Do- 
ctrin ſtand againſt ſuch /irurdy puſhes! 


But I am ſo concernd for the Credit 


of his Catholick Church, be ſhe who he 
will, as not to be over forward to grant, 
that ſhe looks upon all thoſe Texts which 
prove Chriſt's pre-exiftence, as proving 


his Godhead, 
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Will ſhe ay thoſe; Texts which declare 
his caming down from Heaven, do de- 
monſtrate his Godhead? I profeſs J thall 
not be able to believe her, till ſhe proves 
to mie, that no one ever came from Hea- 
ven, that was #4: God. And therefore 
Moſes and Elias chme not thence at our 
Lord's Transfiguration: Nor did Angels' 
ever come down)from Heaven. 

O how will the Sacinians, be baffled by 
this Argument, when they may remain 
Socinians, and yet be Converts to this 
Doctrin of the * bis N 
from Heaven! N dds 881 U 

And now we have excleiming again, 
What Article of Faith can be: ſecure, if 
we may expound Seripture by Arbitrary 
Hypot ſes 5 And I'fay, what Article of 
Faith can be ſecure, if he may expound 
Scripture by Arbitrary Hypotheſes ? 
And which of us tuo is moſt Arbitrary 
in expounding Scripture z he who ad- 
vances Hypotheſes'out of his own Brains, 
or thinks he has done enough, when he 
poſitively ſaith, the Catholick Church is 
ot his fide, but proves it not; and if ſhe 
16, never faith the is infallible, becauſe 
Intidels will not take his Word for it: 
Or 1, who am never polttive in any Hy- 

potheſis, 


. 


(53) 
potheſis, without proving it by plain 
Scripture ; or the maſt evident Dictates 
of natural Reaſon, which is the Candle 
of the Lord? £1 £07; B40! 
And he 1s not aſhamed here again, to 
charge our Doctrin with making the Soul 


of Chriſt to come down from Heaven, 
not the Eternal Word ; when he knows; 


as well as I do, that his adding, not the 
Erernal Word is as great a falſity as a 


Tongue can utter, or à Pen can write. 


And he knows I affert the deſcent of the 


Eternal Word, in Union with the Soul of 
Chriſt.” But let him not expect, that I 


will ſtill be repeating this, ſince every 
Repetition of it is loſt upon him. As it 


is too upon all ingenuous conſidering 
Readers, who cannot need to be told 
this thing zwice. 
place, he would not, Fll warrant him, 


Were he now in mp 


let this paſs with ſo feu words. 

I would paſs by nothing that will not 
engage me in Repetition; but I will not 
promiſe onely to remark upon what. I 
think has /?rength in it, for then I ſhould 
oblige myſelf, without any more ado, 
to Write Finis, But, I confeſs, had I 
entered upon my Reflections with this 
Reſolution, I had made an end long be- 
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fore now. This tis for a Man to ad- 
venture upon Matters he had never duly 
conſidered; and iq haye little Eye to the 
Motives which ſet him on work z or to 
the governing of his Paſſions. 

Now we have Him upon the Texts given 
up by me, of which, I ſaid, I don't know 
of above two; and, as ro the for mer of 
theſe, being Fobn 3. 13. already ſpoken 
to, I will onely add, that a far greater 
Man than Fraſinus, viz. this St. John, ex- 
preſſeth was by '« (as my Examiner muſt 
acknowledge) Chap. 9. 25. where; ſpeaking 
of the Blind-Man; cured: by our. Lord, 
he rendereth his faying, he as blind, by 
A &. And St. Paul moſt, plainly CX- 
preſſeth who were, by Lvl, Eph. 2. 5. 
dlacind; Mug, When we were dead in 
fins, Ge. 1 43. 1 1171“ T 

In reference to the «they of the Texts, 
J have given up, viz. John 8. 38. Before 
Abraham was I am: He faith, 9. 236. 
that I am is knawn to be the - peculiar 
Name of God, the Lord Fehovah, And 
do not I expreſly ſay ſo too? But, pro- 
ceeds he, why:ſhould the B. be ſo unwil. 
ling to own, that I am ſignifies Chrift's 
Eternal Godhead es He ſhould: aſk, why 
the Biſhop ſhould be unwilling w_ it 
£01 Y oes 
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does ſo here; but I have made this Que- 
ſtion needleſs. He goes on, For is not 
the Eternal Word, the I am, the Lord Je- 
bovah ? No, this is whas he would ſeem 
to avoid by this Expoſition, viz, of ma- 
king I am to ſignity I was. And my 
Queſtion now is, is this Chriſtian uſage 
of me? He ſaith a Page or two after, 
J am very unwilling to believe, he ever 
intended to weaken the Proofs of our Sa- 
viour e Divinity, &c. But thoſe other 
words give me too much cauſe to ſuſpect 
a little, that zheſe are a very Comple- 
met. 1e on . Hs! 
He farther ſaith, How I will defend 
bis Divinity, when I haue given up moſt 
of the principal Proofs thereof, I ought to 
conſider. And a few Lines higher, This 
is certain, that to turn | am out of the 
Text, and change it for | was, is to _— 
with the moft expreſs proof of our Saui- 
our's Divinity. I have ſaid enough to 
his Charge, of my giving up moſt of the 
principal Proofs thereof. But, as to his 
ſaying, that to turn out I am, and 
change it for I was, 1s to part with not 
onely a but the moſt expreſs Proof of 
our Saviour's Divinity: The Socinians 
could not have had from him a more 

COm- 


(36) 
comfortable Word. And he has taken 
fuch pains to prove his Divinity, to won 
derful good purpoſe, after fuch an inge- 
nuous Acknowledgment, that the proof 
thereof does chiefly depend (as it muſt do, 
if zhis be the moſt expreſs proof) upon 
his not uſing here his ſo frequent Enal- 
lage; and even when there is nothing 
that goes before, or followeth thefe' words, 
Before Abraham was I am, that makes it 
ſo much as probable, that this woft com- 
mon change of the Tenſe is not to be 12 
derſtood here. F repeat what I ſay in 
my Diſcourſe, that thoſe Fews did not; 
theſe words, charge our Lord with 
Blaſphemy. Nor is it ſaid, that they 
went about now to Stone him, as Jom 
10. 31, but onely to Ca# Stones at him, 
as being in a rage at his making himſelf 
Elder, and therefore Greater, as ver. 53 
than their Father Abraham. © © 
But as infallibly certain as he is, that 
J am is uſed here for the Name Febovah, 
it may a little take down his Aſſurance, 
to conſider, that it is not 1 4 M in Ca- 
pirals, as it is in both the places in Exod. 
and os, in the Seventy, which may 
make us think our Tranſlators were not * 


aware of its being à Proper Name here: 
: * And 14 


( 

And if they were, one would think they 
ſhould give the words their more natural 
ſenſe, by thus putting them, I AM was be- 
fore Abrabam; not, before Abraham was, I 
am. And tis not amiſs to obſerve, that in 
our Bibles and Greek Teſtament, there is a 
Comma before I am. And Dr. Hammond, 
whom my Examiner will not deny to be 
2 very great Anti-Socinian, takes no no- 
tice of I am in this Verſe, but only of 
Before Abraham, as an Aſſertion of his 
Eternal Exiſtence. And I believe I can 
ſhew the ſame, had I leiſure, of many 
other of the moſt Orthodox Expoſitors z 
if not of moſt of them. | 

That ſurpriſing Paſſage of my Exami- 
ner, I profeſs, would more endanger my 
turning Socinian at laſt, than any Argu- 
ments I have met with from any of them, 
3. could I find in my Heart to have an im- 
 Wlicit Faith in his Judgment. And now 
at Whoſe Doctrin doth mo# affect the Cauſe 
of Chriſtianity in this mo# vital and fun- 
lamental part, his or mine? 2 
And as to his ſaying (with reſpect to 
he reaſon J gave for an Enallage of the 
enſe here) that the Jews were better 
ualified to underſtand theſe words IT am, 


Vibe pre-exiſtence of the Logos, which, 


ſ 


— 
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it is plain, they had ſome notion of, than 
of the pre-exiſtente of his Human Soul. 
I deny zhis, for they had more than ſome 
notion of the pre-exiſtence of his Soul, 
as I have ſhewed. But it could onely 
have ſerved his purpoſe to ſhew, had he 
been able (and he pretends not to be fo) 
that they were better qualified to receive 
the Doctrin of the Meſſia's being Fehovah, 
than of the pre-exiſtence of his Soul. 
And now I will make bold, in on- 
thing, to imitate my Examiner in dog- 
maticalneſs 5 And it is this, that the ſub. 
ſtantial Proof of any Doctrin, or . any 
thing, doth nothing ſo much depend up- 
on the number, as upon the weight of 
Arguments, let the number be what i 
will. And he takes no wiſe courſe to 
ſilence Sycinians, who endeavours it by 
Texts which they can give plauſible An. 
{wers to. And I would rather chuſe but 
two Texts, which, without the greateſ 
force, cannot be turned to any othe 
ſenſe, for the proof of this Grand Article 
cle, than forty ſuch as may, with ſom ha 
appearance of reaſon, be ſhewed to , 
nothing to the purpoſe. And, for mi 
own part, if there were not ſo much # 
one expreſs Text for the Divinity of ou 
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Saviour, it ſhould not ſnake me, ſo long 
as J remain ſatisfied (and that will be 
for ever) that I am required to do him 
Divine Honour; and that the Holy An- 


„gelt were commanded fo to do, and did it. 
' And now, Pag. 240, he again charges 
eme with the Hereſy of Neſtorius, ſaying, 
That I make the Man-Chri# Feſus, tho 


united to the Word, a diſtinct Perſon from 
the Perſon of the Word; ſince I make his 
bre-exiſting Soul a diſtin& ſeparate Perſon 
before its Union : And therefore, ſaith he, 
it could be united onely as two diſtinct Per- 
ons can be united; that is, as Neſtorius 
explains it, by a mutual Habitude, Re- 
p. Hect, Relation, and Affection, &c. 

ol As much as hath been already ſaid to 
Ithis Point, from my moſt Learned Au- 
tothor, I will take to pieces this Charge 
by here. 

u 1. I make the * 2 diſtin Per- 
buen from tbe Word. ut, how does he 
elWknow this? And, of all Men, I will not 
neWtake his word for it, except he were more 
clear in his Notion of a Perſon, than I 
have found him in his Vindication f the 
Trinity. I have read him there, ſaying, 
g. 262. That a Beait, which has ng rea- 
*Monable Soul, but onely an Anima! Life, is a 


2. 


4 
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Perſon. Pag. 191. That the Mind is 4 
Perſon. Pag. 262. That @ Life is à Per. 
fon. Again, ibid. That @ Soul, without 
a Vital Union to a Body is a Perſon, 
But, notwithſtanding thoſe Aſſertions, 
he ſaith, Pag. 69. That 4 Perſon and an 
intelligent Subſtance are reciprocal Terms, 
I fay, I take not theſe things from any 
ſecond hand ; and that the uſe I make of 
them, is not to take my Examiner's word 
upon the Topick of Perſons, 
2. He faith, I make the Man-Feſus 1 
diſtin& Perſon from the Perſon” of the 
Word, tho united to the Word, And thi: 
J abſolutely deny. | 
. He faith, I make his pre-exiſtentM® 
Soul a diſtin& ſeparate Perſon before it; N 
Union. I don't think he can find me ſay 
ing this; or poſitive that it was not” 
united in the very Act of its Creation 
But had I ſaid thic, why might I a0. B. 
and yet be no Neſtorian? ſince himſel/W*" 
affirins, p. 262. That we may find the by 
Rational and Animal Life ſubſiſting apart Im 
and when they do ſo, they are two Per- 
ſons, and but one Perſon when united 
Now, himſelf being judge, two Perſons 
may become one Perſon ; and therefore, 
hope, the Word before the Union was 


one 


r E A — — 

TRE ILY —— 

* — _ LY — 
0 . « ” 4 


22 — — — _ 


RES 


__ 


"Ha ith. 
— A * a 2 * — oF 1 * — 2 1 — I 
A e 
R = 9 & 


* — 


rn | 


— 


(6) 


ane Perſon, and the Soul of the Meſſiah, 
if eyer without this Union, was another 
;MPcrion (ſo here are two Perſons) but 
ohen they came to be znited they be- 
came one Perſon. And this is the worſt 
of my Neſtorianiſm. ö 

A Now he ſtabs me with a zherefore, | 
Therefore they could be united onely as U 
two diſtinct Perſons can be united. And i 
this is as much as I need deſire ; himſelf, ; 
[ fay again, being judge. And therefore 
[ have no need of Neſtoriuss mutual Ha- 
Ibitude, Relation, Reſpect, or Affection. 


Notwithſtanding what I have cited 
out of his Vindication, he makes plain 
Nonſenſe of two Perſons being united 
into one Perſon ; and ſo he has now a 
much higher Opinion of his Underſtand- 
ing, than he ſeemed to have a while ago. 
But there are ten thouſand things in Na- 
ture, I dare warrant him, he may (if he 
has a mind to it) make as good work at 
making Nonſenſe of them. 
„ I muſt, by all means, while I think 
ont, obſerve hie too out of his foreſaid 
Book, that my abſurd Doctrin of the 
re. Souls being the conſtituent part of Man, 
as affirmed by himtelf, 5. 268, in theſe 
words. 
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words, The Soul is the Perſon, becauſe it 
ic the ſuperior governing Power, and con- 
ſtitutes the Perſon. | 

He now charges me with Confuſion in 
my Diſcourſe, but 'tis evident where the 
Confuſion is to be found. 0 

Mom comes rare Doctrin from the Ca- 


not ſo much as a Father for it; and I 
am glad he does not; becauſe if he did 
it truly, he would expoſe that Father to 
the great Contempt of every wiſe Man. 


not allow, that the Human Soul and Body 
of Chrift had any Subfiſtence of their own, 


contrary, in what I cited from Dr. More) 
but only in Union with the Eternal Word, 
Had no Subſiſtence of their own (fo it 
ſeems they are but ſuch things as mere 
Accidents are to their Subſtances. I doubt 
his Catholick Church conſiſts of ſome vain 
School-men. But ſuppoſe his Catholick 
Church, or Fathers, have preached ſuch 
Doctrin, have they it by Inſf 


"meme; 
He will not ſay ſo. Have they it by 


Tradition from the Apoſtles 2 I need not 
lay, no, III warrant him. Have they it 
out of the Holy Scripture ? Then he 

might 


tholick Church, as he pretends, but names 


The Catholick Church, ſaith he, would 


for one moment, (He has been told the 
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might have given us at leaſt one of their 
Scriptures. But it is in one of our 
Church's Articles (the 21# before quoted, 
viz. That of the Authority of even Ge- 
neral Councils ) that they may err, and 
ſometime have erred, even in things per- 
taining unto God, Wherefore things or- 
dained by them, becauſe _—__ to Sal- 
vation, have neither Strength nor Aut ho- 
rity, unleſs they may be declared (i. e.plain- 

Iy proved) that they be taken out of Holy 
8 Scripture, And the ſame our Church 
means, in reference to Doctrins not ne- 
ceſſary too, ſince ſhe denies the Infalli- 
bility of General Councils. O that ſhe 
ſhould be no more Orthodox ! 

But Ihave an infinitelygreater Objection 
againſt the Man- Jeſus his having no Sub- 
ſiſtance of his own, but onely in Union with 
the Eternal Word: And therefore indeed 
no Subſiſtence that can be truly called 
bie own, No other Subſiſtence than, as 
ſaid, an Accident has in Union with 
the Subſtance to which it belongs : which 
no body will call the Accidents own Sub- 
by ſitence. This is my Objection, that it 
ots a moſt intolerable vilifying of the for 
it ever moſt Bleſſed Man- Jeſus. It makes 


he bim inferior to any Man God ever made; 
| E to 
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to go no farther, as who ſees not I can? 
This is a greivous degrading of his very 
Body; What then is it of his Soul? 
But why ſhould I trouble my ſelf to 
ſay more of it, than that if I know what 
the word ſenſe meaneth, this is the moſt 
confounded ſtuff? As neceſſary as he 
makes it to the confounding of Neſtorius, i 
and conſequently to the defending of the 
Divinity of our SaviouUr. 
I have as much Maw to chop Logick i 
with his Scholaſticks, upon this. goodly Bl 
Topick, as to diſpute it ſeriouſly with 
them, upon the old ridiculing Queſtion, 
An Chimera bombinans in: vucus poſi 
comedere ſecundas imentiones ?. Which it 
I did, 1 ſhould ſpend my time as wiſely, 
And ſuitably to zhis Doctrin he has rheſc 
words, which much affect me, This i. 
the reaſon why all the Actiont and Paſſion; 
of Human Nature, are attributed to Chrij 
as the Son of God; becauſe the Word ii 
the Perſon to whom Human Nature is uni. 
ted ʒ and who bath the ſole governmen 
of it, As all the Sufferings and Action 
of the Body are attributed to the Man, 
tho the Soul is the Perſon (my wiſe Phi 
loſophy again) becauſe, &c. which word 
1 recited before. Now from theſe word 
it will follow, 1. Ii 


(65) 
1. That the Eternal Son of God, who 
is Febovah, ſuffered ; which ſounds 
in my Ears far worſe than mere Hereſy, 
ſince he means - as the Eternal Word. 
And that he does what follows ſhews. 
He faith all the Paſſions, as well as 
Alious of Humane Nature, are attri- 
buted to Chriſt, as the Son of God. Now 
had always concluded, that his Paſſiaus, 
at leaſt, are attributed to this Son of 
Cod as Man, by the Communication of 
Idioms, And I never met with any 
Mortal ſaying otherwiſe. Let him read 
the fir/# of the Thirty Nine Articles, 

2, From his adding, as all the Action- 
and Sigferings of the Body are attributed 
to the Man, &c, 1t as plainly follaws, 
That the Man-Jeſus is no more to what 
he naw will onely have to be the Perſon, 
than is the Body of any Man to his Soul; 
which is in it ſelf a mere paſſive thing. 

3. From hence it infallibly follows, 
that the | Man-Feſus deſerves no more 
Praiſe from us, for all he has done and 
ſuffered for us, than our Bodies do, for 
any Acts of Obedience or Love to God 
or Man ; or any ſufferings we have un- 
dergone for the ſake of either. And if 


have Eyes in my Head, he plainly at- 
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terwards ſaith as much. I can hardly 
contain my ſelf, but I 0%, if it be but 
to give my Examiner a proof of the poſ- 
ſibility of governing our Paſſions; and 
ſetting bounds to the tranſports of highly 
provoked Zeal. 

And what he thinks of the Man- e ſus 
his meriting, he tells us in the moſt ex- 
preſs words, viz. The Catholick Church 
bas always aſcribed the Merit of all (and 
that is 20 the Merit) to the Eternal Word 
and Son of God; who merited indeed for 
us by what he did and ſuffered in bumane 
Nature, not as the Man-Chriſt Jeſus, but 
as the Word incarnate, He might have 
omitted the as, for it will not help him, 
If T have the leaſt ſpark of Reaſon, this 
is thus to be worded, according to his 
Dodrin, vis, Not the Man-Chrift Jeſus, 
who has no Subſiſtence of his own, but the 
Word incarnate; or the Word in Fleſh. 
And he faith, this Word (or Fehovah) 
ſuffered for us; which I would not ſay 
for all the World, any otherwiſe than 
by a Communication of Idioms ; as God is 
ſaid to Purchaſe his Church mith his own 
Blood, But more of Chriſt's meriting 
hereafter z and of his Suffering as God. 


{ 
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Iwill take little notice of the wrong 
he does me, in ſaying, that tig plainly 
the Man- Feſus (or he only) whom I ſo 
often call our Lord and Saviour. But if 
this be ſo, let me be Anathema] But 1 
am as ſure, that he makes the God-Feſus 
or Jeſus as God, to be our onely Lord 
and Saviour, as I am that I cannot be 
out when I ſay, Cogito dubito ergo ſum. 
He might as well accuſe St. Paul of ma- 


| king onely the Man-Jeſus to be our 
75 


e, becauſe he ſaith, Acts 17. 31. 
That God hath appointed a day in which 
he will judge the World in Righteouſneſs, 
by that Man whom he bath ordained, &c. 
And of making onely the Man-Jeſus our 
Mediator, 1 Tim, 2. 5. ſince he faith, 
There is one God, and one Mediator be- 
tween God and Men, the Man Chriſt-Feſus. 
And of the Man-Jeſus his onely giving 
himſelf a Ranſom for all, in regard of 
what here follows. 

He boggles not at accuſing me alſo of 
never calling e Chriſt the Eternal ord 
and Son of God, p. 224. when he knows 
I continually ſpeak of him, as in Union 
and Perſonal Union with Him. And he 
preſently: too does acknowledge this, in 
citing ſeveral of my word, but yet wi/ 

3 not 
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not have them ti h nnderſtobd in à Ca- 
tholick ſenſe. God forbid I ſhould under- 
ſtand them in hir Catholick Senſe, now 
am ſo well informed by him what it is. 

And have I not ſpecial good-natur'd 
Old Friend of him, that will have me 
an Heretick in ſpight of my Teeth? [ 
mean, when he owns my Words are Or- 
thodox, is ſo perverſe as to clap a baſe 
ſenſe to them, which he knows is mine 
much better than myſelf does. 

He faith alſo, I ſpeak of the Merit of 
the Man-Feſus, p. 35. viz. that we mutt 
not endure, that our Obligation to him 
ſhould be in the leaſt made leſs than it is, 
or that he ſhould loſe any of the Honony 
due unto Him. And can Himſelf endure 
this? I will not think fo; — es cer- 
tain he makes abundantly (which is a- 
bundantly too little a word) leſs Honour 
to be due to the Man-Jeſus, or to Jeſus 
as Man, (which 1s the ſame thing) than 
is moſt indiſpenſably due to him. 

I am far more ſenfible now, of the ne- 
celiiry of inſerting theſe words, than | 
was when I wrote them ; but of the 
Merit of the Fternal Son of God, or of 
Chriſt under this conſideration, I fay, 
It muſt be granted, that Chriſt, as Gol 
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gave the moſt glorious demonſtration 0, 


Love and Compaſſion to Apoſtate Mankind; 
in that the Deity's uniting the Human 
Nature to itſelf, was unſpeakably more 
marvellous, than all that Chriſt did, or 
could undergo as Man, p. 59. Have I 
now ſo advanc'd the Merit of the Man- 
js, as to make fo light as he would 
ave me, of the Merit of the Eternal Word? 
Pag. 246. He goes on to abuſe me, in 
ſaying, that J apply all thoſe words in 
John 1. 10. Col. 1. 15, 16. to the Hu- 
man Soul of Chriſt. And fo, faith he, 
'tis this Human Soul that is the Image of 
the inviſible God, &c. And can he think 
J will now be repeating again, and fay, 
that I do not ſay it is his Humane Soul 
alone, but the Logos with it? And I add, 
that his being called the Image of the in- 
viſible God, thews plainly that he is fo 
called as God-Man, ſince as God he is as 
inviſible as God the Father, And as 
to the words following, The firſt born of 
every Creature, I onely ſay, that our 
Saviour, according to his Human Na- 
ture, is ſo, is the moſt 9bviorzs meaning of 
theſe words. And ſo it is, for any thing 
he ſaith to the contrary: For what tho 
Sor TH ſignifies Firſt begotten, are not 
E 4 all 
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all Men call'd God's Of fþring, Act. 17. 
28, 29, Ge. Lg ay 
ech bk And in this Chapter our Lord is 
ſenſe, as ſometimes ſpoken of as God; as ver. 16, 
Klang. 17. And as God-Man, ver. 18. And as 
| | Man, ver. 19. I will recite theſe words, 
For it pleaſed the Father that in him 
ſhould all fulneſs dwell : viz. the ful- 
neſs of all that Power, Wiſdom, and 
Knowledge, and all thoſe Graces which 
are neceſſary to make him the moſt per- 
fe& Saviour: And could the Second Per. 
ſon, owe his having this fulneſs to the 
Pleaſure of the Firſt > And he is ſpoken 
of as God-Man, v. 20. As alſo John 1. 1, 
to the 14th verſe He is ſpoken of as Goa; 
and ver. 14. as God-Man. And this 
Communication of Idioms we cannot be 
without in our ordinary Diſcourſe : As, 
when we ſay, Mortal Man, we ſpeak of 
him in reference to his Body. When we 
ſay Man is an immortal Creature, we 
ſpeak of him in reference to his Soul. 
And when we ſay ſomebody, nobody, and 
everybody, don't we mean theſe words of a 
Man or Men; and are they not always ſo 
underftood? And ſo I may go on farenough 
And whereas my Examiner afterwards, 
like himſelf, accuſeth me of _— 7 
| or 
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Word to be made Fleſh, which is here aſ- 
ſerted, becauſe I ſay How could he be 
ſo otherwiſe than as the Soul of Feſus was 
united to him? l ſay, this is ſufficient to 
explain the ſenſe of theſe words. And 
his being made Fleſh, by means of this 
Union, doth ſpeak him to be as imme- 
diately united to Fleſh, as his Soul is. 
[ hope he does not think that being made 
Fleſh can ſignify any more than his phy- 
fical Union with Fleſh ; and that he does 
not make two ſuch Unions, one to the 
Soul, and the other to Fleſh. 

I again muſt þe appealing to my Rea- 
ders,*as to a deal that follows; only 
obſerving that he makes me a very pecu- 
liar Heretick, in jumbling Arianiſm 
and Neſtorianiſm together. He ſaith, 
the onely difference —— the Arians 
and me is, that they own no other Word, 
but this firſt and moſt excellent Creature, 
&c. I make this Soul of Chrift to be ſo, 
but then unite it to the Eternal Word, 
And is not this onely difference, difference 
enough? I ſay it is. And he faith as 
little as can be to me, but upon ſuppo- 
ſition of my owning my ſelf a Neſtorian, 
And what has he ſaid to prove me ſo? 
But Dr. More (to ſay nothing of * 

at 
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hath ſaid ſo much to the contrary, as he 
will never be able to return a wiſe word 
to it. But if keeping a pother with 
Neſtorian, Neſtorian, and Neſtorianiſm, 
Neftorianiſm, will do my buſineſs, I mu 


be (fo far at leaſt) an Heretick ; and who 
can help it > And he takes an effectual Wi 


courſe to make me the moſt formal and 
complete Heretick, in the adding off 
Obſtinacy to Hereſy ;, except a Straw-Pike 
could puſh me down, or dreadful word: 
ſcare me to a Recantation. 

But I cannot yer leave this Argument, 
till J have obſerved this farther, That 
ſince no object of any Power can be be- 
yond the reach of the Divine Power; 
and therefore nothing can be excepted 
from it, but moſt manifeſt perfect Contra- 
diftions, it is great Profaneneſs to deny 
that God Almighty can make two Per- 
fons to become one Perſon ; or, that the 
Man-Feſus hath a Subſiſtence of his own, 
otherwiſe than in Union with the Logos, 
unleſs theſe are ſuch Contradictions, 
And it lies not in the power of any 
Scholaſtick Gibberiſh to ſhew the leaſt of 
a Contradiction in either of theſe : Or 
in the power of greater Intellef&s than 
my Examiner's, to ſhew there is not 
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every whit as much of a Contradiction in 
d Mnaking Three Perſons to be On» God; 
h which all I have met with are confident 


ie metal Conſcionſneſs hath not at all 
Wcleared it from : Or, to ſhew that there 
Wappears leſs of a Contradiction, in affirm- 
Wins the Divine and Humane Natures are 
Wo cloſely united as to make One Perſon - 
Or, laſtly, to ſhew that a Contradiction 
is leſ apparent in ſaying, that two things 
as perfectly contrary in their Natures and 
Properties, as a Spiritual and Bodily Sub- 
ſtance are, can be in a vital Union with 
each other; or ſo united as to make 
One Man. Thoſe Infidels would as much 
ridicule this, who will not ſay, that the 
Notion of a ſpiritual Subſtance implies 
a Contradi@ion, did not their own feel- 
ing ſtop their Mouths. 
And how 1s there the leaſt ſhadow of 
2 greater Contradiction in wording it 
thus, That two intelligent Subſtances:may 
be made one Perſon, than in ſaying, that 
two Subſtances are vitally united, and ſo 
do make one Perſon > Hath not every 
imbodied Man two Natures ; and what 
are theſe Natures but Subſtances, a mate- 
rial and immaterial, with their peculiar 
Properties? But doth the Fords _ = 
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Souls being each an intelligent Subſtance, 
alter the Caſe? Is the Contradiction 


lainer for their being both intelligen 
ubſtances > What doth the Epithet I. 
telligent do to cauſe the making two 
Subſtances to be united into one Perſon, 


one jot more difficult to be comprehen- 


ded, than the making two Subſtances fo 
to be, of which but one of them is in. 


telligent? 
But if there be a difference in thi; 


reſpe&, it makes it (as hath been ſaid) 


more unaccountable how our Souls. and 
Bodies ſhould make one Perſon , than 
how the Word and an Human Son 
ſhould : Becauſe theſe Subſtances are 
both Spirits, and therefore agreeing in 
their Natures as ſuch ; but the Soul and 
Body are of the moſt unlike, and even 
contrary Natures and Properties 1magi- 
nable. And how Spirits can-affe& Spi- 
zits is nothing ſo hard to conceive, as 
how Spirits can aſſect Bodizs, and Bodies 
Spirits, and mutually act upon one ano- 
ther. This I tranſcribe out of my A0 
pendix. 

And therefore I may moſt poſitively af- 
firm, that there is of the two, a greater 


appearance of Contradiction to our weak 
Un- 
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8 Underſtandings, in ſo cloſe. an Union as 
ve know there is between our Souls and 
WS Bodies, as to make them one Man, than 
there is in ſuch an Union between the 
Word and the Soul of Chrift, as makes 
them one Perſon ; nay, tho' they had 
been once two diſtin& and 
FPerſons; which no Man ean aſſert. 
Pag. 243, He falls to examine my 
Proofs of Jeſus his being united to the 
Divinity. "OW 
I begin, he faith, with Fobn 1. 14. 
Te Word was made Fleſh, which is an 
undeniable prodf, not of 4 Neſtorian U- 
W nity, &c. (And what is this to me now?) 
could I expornd the tenth verſe, He was 
in the World, and the World was made 
by him, Gc. of this pre-exiſtent Soul of 
Jeſus, the firſt begotten of every Crea- 
ture, as wwe ſee the B. does; (but be ſees 
the Biſhop does not expound it ſo, but as 
in Union with the Logos, or he ſhuts his 
Eyes) I ſbould certainly expound the 1ft, 
2d, 3d, and 14th Verſes of the ſame pre- 
exiſting Soul, &c. And if he does not 
i and it of the ſame Soul that I do, 
8 in my continually repeated ſenſe, whe- 
blker it pre- exiſted or no, he does not, 
, alter all, believe it united tothe Divinity. 
What 
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What comes next of wy giving up thi, 
glorious Teſtimony of our Saviour's Eternal 
Godhead to the Arians, is fo manifeſtly 
falſe, that I will not condeſcend to ſay 
a word to it. IV, = 
Now he condemns: my ſaying, By hui 
being made Floſb, what can be meant but 
bis being born in human Fleſb s And bo 
could h be fo otherwiſe, thau as he unite 
this Soul of Feſus, which informed thi 
Fleſh unto himſelf? And now, ſaith he 
, ave come ts the firſt and fundamenti 
Point of Neſtorianiſm. He might a 
well have ſaid this of any other %, of 
which there are a great many. And then 
we have this Crambe much more than 
decies repetita again: So that it is not 
the Eternal Word, but Jeſus that was In 
carnate; Whoſe Stomach would not riſe 
at this nauſeous Stuff ! | 
After this, he freely acknowledgeth, 
that he underſtands nothing of the Phil. 
ſophy of the Incarnation ; and that all bt 
knows' is this, That the Eternal Nord [i 
united himſelf to a Human Soul and Boch, 
that they were (and I ſay they {till are) 
as much his ewn Soul and Body as at) 
Man's Soul and Body are his own. And 


that Parent heſis of mine makes it need 
| Iet 
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leſs to do more than aſk, How many 
Souls and Bodies do fill this Sentence? 

Now he proceeds to my next Proof, and 
ſee whether he redeems his Credit here 
or no. This is Phil. 2. 5, 6, 7. Let this 
Mind be in you, which was alſo in Chriſt 
Teſus, &c. The Biſhop owns, he ſaith, that 
by leten bez is meant God's Eſſential Form 
(and tis much ſuch an Heretiek ſhould 
own this) and then the Apoſtles meanin 
mutt be, that that Perſon who is known 
the Name of Chriſt | Jeſus, is by Nature 
true and perfect God, which is the Ca- 
tholick Faith ʒ but has no affinity with the 
Biſhops external Neſtorian Union, My 
Examiner might better have ſaid, his own 
external Neſtorian Union, that he might 
not be robbed of this his own Invention. 

The Biſhop, he ſaith, bas not ſpoken out 


plain here (and I cannot help his Un- 


derſtanding) and all that I can gueſs he 
aims at is, that Chrift Feſus ſignifies the 


Man Chriſt Jeſus, Gc. But he is wo- 


fully our in his guels, if he thinks I 
meant the mere Man Chriſt Jeſus, when 
F underſtand by the Form of God his 
Eſſential Form. But he adds that, ac- 
cording to my ſenſe of this, his being in 
the Form of God, can't fignify his being 
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God; but onely his being united to the 
Divinity. And this he faith, upon a 
preſumption of my making Chriſt and 
the Eternal Word two Perſons, as Neſto- 
rius did. But before this time he hath 
Found, that this I diſclaim, and I do fo 
fincerely. And one dram of Charity 
would have prevented his entertaining 
fuch an Opinion of me as he does; and 
more than a bare Opinion too. I fear he 
never conſidered duly theſe words of the 
Apoſtle, among others, of that moſt Chri- 
ſtian Grace, viz. Charity varnteth not it 
elf, is not puff d up, doth not behave it 
25 unſeemly, is not eaſily provoked, think- 
eth no evil (is not pleaſed to think evil, 
much leſs the worff of Men) believeth 
all things, hopeth all things. And had [ 
left him no room for belief or hope, that 
I might think it poſſible for God Almigh- 
ty to unite 7wo Perſons ſo cloſely as to 
make them one ; eſpecially when him- 
{elf faith, as I have ſhewed, That we m 
find the Rational and Animal Life ſu 
Aiſting a 2 and when they do ſo, they 
are two Perſons (learnedly ſaid) and but 
one Perſon when united, But, ſaith he, 
I make this word zuin, he emptied 
himſelf, to prove Chriſt's pre-exiſtence in 
Hes 
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Heaven as\ Man. I do ſo; and give my 
reaſon for it too, viz. For how can he 
who is abſolutely unchangeable, be ſaid to 
have emptied himſelf ? This is abſolutely 
impoſſible. Now here I was not aware 
_ a Caviller I ſhould meet with; if 
I had been, 1 would have expreſſed what 
{ continually ſuppoſed, that Chriſt could 
onely empty himſelf as Man; and could 
not do ſo as God. | 

Tho the Name Jeſiis, and 7eſus Chriſt 
is given to our Saviour as Man, yet (to 
uſe Dr. More's words) it is uſed as a 
Complexion of the Humane Nature with 
the Divine And is never to be under- 
ſtood of the Logos, without the conſide- 
ration of the Union. | | 

And here I will repeat thoſe words of 
his, which I recited in the 120th Page 
of my Book, vis. He being happily be- 
fore the Generation of Men, and the Peo- 
pling the Earth, the Meſhah Elect, as J 
may ſo ſpeak, united alſo with the Logos, 
and reſplendent with celeſtial Glory and 
Beauty among the Angels in Heaven; this 
Hypotheſis will give a very eaſy and na- 
tural ſenſe to ſundry places of the New- 
Teſtament, that otherwiſe ſeem very ob- 
ſeure 5 as that of ME "3 6; 7, Go! = it 
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hath rack'd many Mens Minds to conceive, 
how an Exinanition or emptying of him- 
ſelf, can belong to the Eternal and Immu- 
table God, by becoming Man, which the 
Text ſeems to point at. But it =_ very 
properly belong to the Soul of the Meſſiah, 
who was yet truly God, by a phyfical Union 
with the Godhead. 1 71110 

He proceeds, So that it is not the Eter- 
nal Word that emptied himſelf, &c. but 
the Soul of Jelus, which "oma 9:45 in 
Heaven. May I not be aſhamed to tell 
him ſo often, that tis the Soul of Feſt 
in Union with him (become one Perſon 
with him) and therefore by the too often 
repeated Figure, the Eternal Word, or 
God, did empty himſelf; but not other- 
wiſe than as Man? And I ſay, that he 
knows not what an abſolutely perfect Be- 
ing ſignifies, that can imagine he can 
empty himſelf, or undergo the leaſt ſut- 
fering, in any other ſenſe. 

And J fay again, ſuch a Being can con- 
deſcend, but he cannot properly undergo 
an Humiliation (which implieth Suffering) 
as ſucha Being. Yet he will not diſtinguith 
between theſe two, but I hope he is the 
onely Man that will not. For two or 


three Leaves farther, he gives me no 
oc 
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occaſion to do any more than repeat, 
repeat. - Feet: 

But I cannot but paſs a Reflection on 
his ' moſt ſcurrilous treating me again, 
pag.'256. in theſe words, I can't but ob- 
ſerve here (upon my ſaying, That Chri#, 
as God, gave the moſt glorious demonſtra- 
tion 75 . &c.) how artfully he con- 
ceals his Principles by ſome Catholick Forms 
of Speech, which he has nothing to do 
with. Thus, here he 2 of Chriſt as 
God, whereas throughout his Diſcourſe 
his Chriſt is onely the Man Chriſt Feſus, &c. 
[ will do nothing like imitating him in 
Revilings and Defamations ; I 3 not 
(I thank: God) /o learned Chriſt. The 
Apoſtle, faith, that Charity ſhall cover a 
multitude of Sins; but what ſhall cover 
Uncharitableneſs with its bitter Fruits ; 
not Orchodoxy, be it never ſo infallible, 
nor yet Zeal againſt Hereſy, accompa- 
nying it, be it never ſo flaming. 

could not but think of ſomeboay, at 
lighting on this Character of a certain 
Father, viz. That he was à rough and 
rupged Saint, and an unfair Adverſary, 
that uſually ran down, with Heat and Vi- 
olence, «ob : flood in bis way. And if 
ſuch Men make _—_ Converts. (I * 
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ſay amy) I never ſaw the like. And a 
great Infelicity it is, that my Examiner 
is ſo enamour'd with that Employment, 
which he was never made for. He had 
better a thouſand times always to have 
confined himſelf to purely Practical Sub- 
jects, upon which, I think, not very 


many excel him. TSX Wb; 
But he is as unlucky at Notions and 
Speculations, as moſt I have known, 
Nor is this my Opinion onely, but, | 
think I may 105 , every Learned Man's 
{ have. heard taking notice of this his 
Talent. I belicve I ſhall have very few 
Readers but will pardon this Digreſſion, 
tho he will not. Vet Plain-dedling is 
much more tolerable than Fury and 
Fierceneſs, or even Sowreneſs ; and 
where it meets with a ſubjectumt bupax, 
is acknowledg'd for an Obligation. 
But fince nothing will ſerve him, but 
he muſt needs have me (as if he had not 
enough before) for an Adverſary, he has 
made choice of a very meal mouth d one, 
in compariſon of others, whoſe Names 
he needs not my telling him: tho it 
grieves me to be forced to be ſo home 
upon him as Jam. 


And 
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And now I have given my ſelf a very 


ſhort breathing, I muſt again to my 
Drudgery. But little does he think how 
much leſs troubleſome I find it, to know 
what to ſay to him, than what nat to 
lay. 
And now he repreſents me (as if he 
could not be weary of Miſrepreſentations) 
as ſaying again, That the Man Chriſt 
Jeſus did and ſuffered all that was to be 


done and ſuffered for the Redemption of 
Sinners; and atks, What end then did 


Feſus his being united tothe Divinity ſerve? 
He faith, I ſay that it was to qualify him 


| for this = ſuper- Angelical Undertaking, 


I ſay,: for the whole of his Undertaking, 
which comprehends abundantly more 
than' what he did and ſuffered on Earth : 
As his anſwering the Prophecies of him, 
That he ſhould be not only a Prophet, 
but alſo a Prieſt, (which Office he alſo 
executes in Heaven) and a King too; 
whoſe Kingdom ſhall be an r 
Kingdom, and whoſe Dominion ſhall en- 
dure throughout all Generations; and 
far from one end of the World 

to the other; which requires the moſt 
boundleſs Power, Wiſdom, and Know- 
ledge, and Divine Authority; and his 
24 being 
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being to be the Great Judge, at the laſt 
Day, of the Quick and Dead,- of Men 
and Angels. THE” dee 

Now, ſaith he, How did his being uni- 
ted to the Divinity, qualify him for this 
Undertaking £ He ſhould have ſaid, 
the whole of it. Did it give Merit to all 
that the Man- eſus did and ſuffered? 
Not one word of this, tho' he frequently 
ſpeaks of the Merit of the Man-Feſus, 
and our Obligations to him. And tho we 
can underſtand how a God Incarnate can 
merit in his own Humane Nature ( ſo it 
ſeems as Man he could merit no more of 
25, than he could of God) we know no- 
thing of his communicating Merits to a 
Creature, by virtue of a mere external 
Relation (here he is at it again) and ſuch 
Merits too as ſhall make him the Saviour 
of Sinners. | | 

Now tis worth my while to obſerve, 
how rawly and unſkilfully he here talks 
of Meriting, without offering to ſtate the 
notion of it. This therefore I will do 
for him; and tis a very eaſy Work. 
Meriting or deſerving 1n what Chriſt did 
and ſuffered for us, is to be conſidered, 
frf, As it relates to God the Father: 
ſecondly, As it relates to 15 Sinners. As 
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it relates to God the Father, it cannot be 
underſtood in the higheſt ſenſe of Me- 
riting, as we may merit of one another, 
i. e. by doing Acts of Kindneſs and Be- 
nificence from mere Good- will, or no an- 


tecedent Obligation from the. Perſon to 
whom the kindneſs is ſnewed. And tis 


nothing but the wretched Popiſh Doctrin 


of Merit, that has made it an offenſive 
Word in relation to God. But takin 

meritum and mereri in the Fathers ſenſe, 
there's no Offence to be taken at it, as 
reſpecting God. For they meant no more 
than having a Right to be Rewarded by 


him, from the performance of that Obe- 
dience or Service to which he hath an- 


nexed the Reward, by a moſt Gracious 
Promiſe. But as it is impoſlſible to do 
God Almighty a Kindneſs or Benefit, 
ſince no Man can be profitable to him, as 
Eliphaz ſpeaks, {o I cannot underſtand 


how the Eternal Son of God himſelf could, 


in this ſenſe, merit of his Father the 
Redemption of Mankind : Since he did 
or ſuffered, by virtue of the Union, no- 
thing but what the Will of his Father 
obliged him unto. Ls I come, ſaid he, 
to do thy Will O God. And his perfeciiy 
complying with this Will, was his Merit- 
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ing our Redemption of his Father, as He 
willed to make him the Author thereof 
upon that Condition. And therefore 
Mr. Calvin faith well, Totum meritum 
Chriſti pendet 2 vbluntate Divinz, And 
now will my Examiner ſay, that Chriſt, 
as Man, alſo did not thus merit? I now 
gueſs what he will ſay, but God forbid 
that ever I ſhould entertain a Thought 
like to it: Nor therefore a thought like 
to this too, That he did not, as Man, 
moſt wonderfully, unſpeakably Merit of 
fallen Mankind; although, as God, he 
did ſo beyond all compariſon more won- 
derfully. And whether this be not a 


{ufficient Reply to that Cavil too, I a- 


gain appeal to the Reader's Judgment. 
He ſeems to me (but I do not flatly 
charge him with 1t) to lay all the weight 
of the Meritoriouſneſs of Chriſt's Sacrifice, 
upon the infinite Dignity of his Perſon : 
But tis moſt neceſſary to take therewith 
the Conſideration alſo of the moſt won- 
derful Submiſſion and Self. reſignation, &c. 
expreſſed, in this Sacrifice of God Incar- 
nate, now he was ſubſtituted in the place 


of Sinners: For by the means hereof 


God's abſolute Authority over his Crea- 
tures was moſt highly vindicated ;. after 
1 Adam 
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Adam and his Apoſtate Offspring had 
wofully eclipſed the Glory of his Sove- 
reignty, and the Authority of his Laws. 
And this ſecond Adam, Jeſus in Union 
with the Logos, by the ſinleſs and moſt 
perfect Obedience of his Life, was an 
high vindicator thereof; but his en- 
daring moſt inexpreſſible Torments, 
(which I fay he did as Man) and dying 


| the moſt curſed Death of the Croſs, as 


our Sacrifice, did God the Father as high 


Honour, in the Face of the Sun, as all 
the Sins of Mankind, put together, could 
do Him Diſhonour, by his Suffering 


| with the greateſt Meekneſs, Patience, 


Humility, and willing Submiſſion to the 
Will of God imaginable. And by this 
means became this Sacrifice infinitel 
Satisfaftory, fo as that God would, for 
the ſake thereof, offer Terms of Pardon 
and perfect Reconciliation to ſinful Man- 
kind, ſince he ſhould nom loſe nothing 
of the Glory of his Wiſdom, Juſtice, and 
Holineſs in ſo doing ; nor his Laws a 
whit of the Honour due to them. Nay, 
God ſhewed how infinitely hateful Sin 
is to him, in that Penitents themſelves 
ſhould not have his Pardon, without the 
offering of ſuch a Sacrifice as hie for 
them, 
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them. By the infinite Dignity, and moſt 
admirable Behaviour of the Sacrificed 
Perſon, was (as the Apoſtle ſpeaks) Sin 
condemned in the Fleſh made to appear 
moſt loathſome and abominable. And 
therefore who can expreſs how power- 
ful a Motive this is to Mortify our Cor- 
rupt Affections, and to be Holy in all 
manner of Converſation 2 If I am blam'd 
as over long on this, I think my Adver- 
ſary has made me not need an Apology. 

He tells me, in what follows, That 
J am afraid of ſuch a Perſonal Union, as 
would give the Word Incarnate as abſolute 
2 Dominion and Government of his own 
Human Nature, as every Man has of him- 
ſelf, &c. Here is Slander again. I ſaid 
nothing to intimate any thing like this 
fear: But I ſay, (and never thought o- 
therwiſe) That he has an infinitely more 
abſolute Government of his own Human 
Nature, than any Man in the World is 
capable of having over himſelf. And he 
farther ſaith, That this ſhews-how much l 
am concerned for the Honour of the Man- 
Chriſt Feſus, and bow little for the Eter- 
nal Word, and Son of God, in the Work 
of our Salvation. Could he thus revile me, 


after he had ſeen theſe forecited Words, 
if 
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if ever he read over my Diſcourſe, viz. 


ag. 5 59. It muſt be granted, that Chrift, 


d, gave the moſt — demon- 


; — 2 Love and Compaſſion to apoſtate 
# Mankin 
Humane Nature to it ſelf, was UN- 
E SPEAKABLY MORE MARVELOUS 
than all that Chrift did, or could ny 
4 Man. 


in that the Deity's uniting the 


And now have I not cauſe to ſay of 


E him, on the other hand, that he 1s not 
Lat all concern'd for the Honour of the 


Man- Chriſt Feſus. What is more evi- 
dent? And how he will Anſwer it to 
Him he had beſt conſider in time; as I 
moſt heartily pray he may. Nay, as has 


| been ſhewed, he could not more degrade 


| the Man- Chriſt Jeſus than he has done 


in denying him to have ſo much as any 
Subſiſtence, otherwiſe than as in Union 
with the Logos. Even the Socinians 


| Do&rin does highly magnify the Man- 


Chriſt Jeſus, compared with this as 
hateful” as def picable School-Zargon. 


He is again upon this laſt Slander, in 


theſe words, But does he really think, 
that the Eternal Word ſhould umte Him- 
ſelf to a Created Nature (I would have 
laid, ſhould have united a Created Nature 
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to Himſelf) without challenging the ab. 
ſolute Government of it, &c. But I think 
he never challenged it, becauſe it could 
never be diſputed with him: But he ever 
muſt have had it without challenging it. 
But becauſe I affirm, or rather take it 
for granted, that Chriſt, as Man, was {of 
far from being merely paſſiuæ in what 
he did and ſuffered for us, that he wa 
moſt free (had the freedom that's op- 
pos d to Neceſſity as well as Coaction.) 
I muſt needs make the Eternal Word, not 
to have the abſolute Government of him, 
And for the ſame reaſon he may be 
charged with thinking, that God the 
Father has not the ablolute Government 
of Men and Angels, becauſe (as I know 
he will acknowledge) he hath not brought 
them under a fatal neceſſity of Acting a 
they do. And why might not the Sw 
of God have left the ſame freedom to the 
Man-Jeſus, 2s Man, that God the Father 
has given to a Men, as Men, and yet 
in the mean time, have the abſolute Go- 
vernment of him, and the mo# abſolute? 
' And now he falls on this Paſſage in 

my Ditcourle, Pag. 61. It is very ol. 
ſervable, that what Jeſus had of Wiſdom 
or Power, above the Human Nature, i. 
no! 


(9 
not aſcribed to the Union, but to the Holy 
Spirit, who firft deſcended upon bim at 
his Baptiſm, with whoſe Gifts he was fur- 
niſhed abundantly, beyond. any that were 


1 before him, or followed after bim. 


= Now from hence he faith, I prove that 
be either receiv'd none, or \at leaſt not 
b conſtant Influences from Bis Union: with 
the Divine Word: For (as he proceeds in 
tranſcribing) what need could Feſus have 
F the Third Perſons Communications, if 
be enjoyed, at leaſt always, the powerful 
Influence of his Union with the ſecond, 
ſmce his Deſcent Narr Heaven, and his 
being. under. his humbling OF.conomy' or 
Diſpenſation? So that, faith he, the E- 
| ternal Word did nathing bimſelf,, ly hir 
own Divine Power, hut the Man-Jeſus 
did all; and that, viot by Virtne of the 
Union, &c. And then he alks, How this 
Union qualiſied him for his mighty ſuper- 
angelical Undertaking” e \ | N. 
Obſerve now, fir, I did not ſay that 
Jeſus was always without the powerful 
Influences of the Word. . 
Secondly, | confine: his being at all 
without them, not onely to fnce his De- 
ſcent from Heaven, but. allo to the time 
of his being under his humbling . Diſpen- 


ſati- 


0 
ſation; which, I need not ſay, his Re- 
furrection did put a perfect end to. 
Thirdly, | am very far from making 
his ſuper-angelical Undertaking to be 
confined to this World. I have al- 
ready obſervd, that a vai part of it 
was reſerv'd for the other World: And 
I may ſay, infinitely the vaſteſt part; 
where there can be no reaſon for his be- 
ing without the powerful Influences of 
the Eternal Word, for any time. 

Fourthly, IJ give the reaſon why he 
might here, at leaſt ſometimes, be with- 
out them, which he thought not for hi- 
purpoſe to mention, vis. And his being 
deprived thereof during this time, either 
wholly or in part, might well make ano- 
tber mighty Inſtance of his Humiliation. 
And was it fairly done of him to leave 
out this? 

Then he ſaith, But why does the Bp. 
diſtinguiſh between thoſe Influences. which 
Feſus receives, (he ſhould have ſaid re- 
cetved) from his Union with the Word, 
and the Communications of the Holy Spi- 
rit? I anſwer, the Biſhop diſtinguiſhed 
between them, becauſe they are, no doubt, 
as diſtin& in their Operations, as in their 
Perſons, 
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What follows is too trifling to be re- 
Y carded : Is not, ſaith he, this Spirit the 
@ Spirit of Chrift, &c.? And I fay, what 
Jof all that? He might as pertinently 
have ſaid too, was not the Angel who 
appeared to our Lord to ſtrengthen him, 
an Angel of Chriſt 2 But what occafion 
| could there have bin for an Angel's ad- 
mniniſtring Comfort to him, if the Eter- 
nal Word's Comforts were not then with- 
drawn, and the Holy Ghoſt's alſo? 
I demand of him again, Why our 
| Lord ſhould with ſtrong Crying and Tears, 
pray to his Father, who was able to ſave 
him from death (as the Author to the 
Hebrews faith he did) and be in ſuch 
an horrid Agony, as to make his Swear 
like drops (or clodders) of Blood; and 
cry out upon the Croſs, O.God, my God, 
| why (or how) haſt thou forſaken me 2 
| Had he not been at theſe times deprived 
of the Comforts both of the Word and 
the Holy Spirit? How could this be! 
And let him put as good a Face upon 
it as he will, it muſt be an inſuperable 
difficulty to him (as I know it 1s to ma- 
ny as: Able and Good Men as he) to 
give a ſatisfactory account to himſelf of 
theſe things, without the ſuppoſition — 
takes 
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takes ſuch monſtrous Offence at. Thi 
L ſay, hoping he is able ſometimes tq 
think freely or ſedately. The mol 
Learned Commentator Br. Whitby cite 
Grotius's words, with approbation, on 
Lake 22. 43. The Divinity dwelling il 
Chriſt had re its Influence 
Whence, he being left to his Human = 
ture, did need * e F an Angel 

And it ought not to be concea el 
That he takes no notice of my citing 
Two Great Fathers for this Do&rin, bu 
would have it thought to be only min: 
But it will remain as clear as Srnſhin 
do he what he cal. 

And as to his Queſtion, Are not th: 
extraordinary Communications of the I 
rt, without meaſure to his Human 
ture, owing to this Perſonal Union? Wha 
means he by _ to it 2 If he mean: 
they Neceſſarily proceeded from it, I ſay 
there is no ground to think ſo, And that, 
not only becauſe this Union could not 
neceſſarily require them, ſince the ſecons 
Perſon was perfectly Able to do 4d fo 
Chriſt he needed to have done, without 
the interpoſing of the Third bur like 
wiſe from thoſe words in Jobn 3. 349 
God giveth not the Spirit by meaſure um 


Ii. 


arr gar Ro” 


. 
hint. The Spirit in an unlimited man- 
ner beſtowed upon him, is here called 
the Gift of God, or God his Father. But 
how needed he this Gift from God, over 


and above the Union, if the Union was 
deſigned always to do that in his behalf, 


= which this Gift was intended for ? 


= It follows, And yet the Biſhop is not 
willing it ſhould be thought, that Chriſt 
Jeſiu had ſuch extraordinary Aſſiſtances 


ill of the Holy Spirit, as ts abate the Merit 


J what be himſelf did and ſuffered 5 nor 
4 to make him an unfit Example for us 
to imitate, &c. 
And (for Chriſt his ſake) is this a 
fault in me? He cannot uſe plainer 
words than he does, to make it ſo. But 
ſince he is ſo concern'd againſt the Man- 
eſus his Meriting, let him conſider what 
have ſaid of that Word, and then think 
much of his Meriting, if his Conſcience 


Vill give him leave. 


And it is my fault alſo, that I am à- 
gainſt Chriſt's having ſuch extraordinary 
 Alliſtances, as do make him an unfit Ex- 
ample for us to imitate, Sure my Reader 
muſt have a great Opinion of my Hone/ty, 
to truſt my bare word for this : And 

G there- 
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therefore let him turn to the 260th Page 
in his Examination. 15 
And now follows his Proof ( as little 
need as there 1s of any Proof) of my un- 
willingneſs to have it thought, that 
Chriſt had ſuch Aſſiſtances as would 
abate his Merits, HisProof he fetcheth 
from theſe words ( uſhered in with his 
ſaying, and therefore he expreſſy tells us) 
That the Alſiſtances we have, (or may 
have, if it be not long of our ſelves) do 
not more fall ſbort of thoſe our Lord had, 
than did his Work in the World, and his 
Tryals tranſcend and excel ours, And 
this made him an imitable and encouraging 
Example to us : It being the — of 
a Man, and of a Man 2 to our ſelves: 
who was in all Points tempted like as we 
are, yet without Sin. And thus now mj 
Examiner proceeds: And thus, notwith- 
ftanding this Union with the Divinity, be 
reduceth him into the Order of a mere 
Man, not much ſuperior to our ſelves, witl 
reſpect to ſupernatural Aſſiſtances, that be 
might be the fitter Example to us of al 
divine Graces and Virtues : Which he wil 
not allow the Word Incarnate to be; not 
the Man- Feſus neither, if his Aſſiſtance: 
exceed too much the meaſure of a Man. 


Now 
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Nati f## be faith,” I reduce Chriſt iu- 
to the Order of 4 mere Man (would he 
not have ſaid mere Men?) I fay, his 
Example was the Example of a Man - 
And was it not? But how infufferable 
is it to make me therefore to reduce him 
into ſo low a Rank and Order as he does! 
Do I fo, in reciting the Apoſtles words, 
S who war in all Points tempted like as we 
are, et WITHOUT SIN? Was he 

| of the law Order of mere Men, who was 
| perfect ſinleſs £ But can he tell me that 
I make him a mere Man, who ſtill af- 

firm him' to be united to the Godhead, 
to be Gog-Man? 1 
S Secondly, He faith I make him a Man 
not much ſuperior to our ſelves, with re- 
ſpect to ſupernatural Aliſtancet. I ſav, 
the Aſliſtances we bave, or may have, 
are as much proportion d to ow Work, 


and ow Tryals, as his Aſſiſtances were to 


bis Work and Tryals. Now, were not 

our Lord's Work and Tryals infinitely, 

as I may ſay, above ours £ Then his A.- 

ſiſtances muſt be as much above ours, if 

they were proportion'd to his Work and 

Tryals ; which unſpeakably, I hope he 
will acknowledge, excelled ours. 


G 2 Thirdly, 
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Thirdly, He faith; I will not allow the 


Word, tho Incarnate, to be an Example 


to us, &c. But why will he offer to ſay 
this? I never ſaid any thing like it; and 
Jam ſo far from thinking it, that I know 
God the Father propoſed himſelf as an 


Example of Holineſs to his Ancient Peo- 
ple: And I fay, in my Diſcourſe, that 


our Bleſſed Lord propoſed his Heavenly 
Father's Example to his Diſciples, in 
Mercifulneſs and univerſal Charity. 

But we muſt diſtinguiſh. between 
Teaching and Encouraging Examples : 
Such as excite to Imitation, by making 
us ſenſible, that what is propoſed is not 
above Man's Nature, conſidering graci- 
ous Allowances and Aſſiſtances. And 
can he think that Jeſus was not, in this 
ſenſe, a far more encouraging Example 
to us, as Man, than he was capable of 
being as God? If he does, he has not 
his Fellow, I am confident. And how 
elſe can we underſtand Heb. 12. begin. 
and Chap. 4. 15, 16? to paſs over other 
places. | 
l do not doubt but himſelf has often 
Preached this ſame Doctrin: And what 
gaod Preacher has not? And without 
5 is, taking in too what he ſo Cavils at 
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in me, we can never reply a wiſe word 
to the Socinians; who ſo often have told 
us, that our Doctrin of the Divinity of 
our Saviour, renders all thoſe places in- 
effectual, in which we are encouraged to 
Patience, Humility, Meekneſs, &c. by 
his Example. 

And now he ſaith, Pag. 261. He is 
very weary of this Work, And tis at laſt, 


N 1 anſy, my good Fortune to pleaſe him 


reatly in ſaying ſo too. And very wear 

— = I be of this Work of —_ 4 
cauſe tis a Work I am perfectly compel- 
led to, as I would not leave the World 
under the Infamy of an Heretick, and of 
another thing as bad, which we ſhall ſee 
anon. I ſay I am perfectly compelled to 
my Work ; and ſcarce leſ than the Chil- 
dren of Iſrael were to their Toil at the 
Brick-Kilns. But his was the moſt vo- 
luntary Undertaking, he needed no Ex- 
citerz and I am fo far from thinking he 
bad one, that I do not believe he fo 
much as adviſed with any Mortal about 
it. But yet, as pleaſant as his Work has 
been to him, had he written with ſuch 
grievous Fits of Pain, as God knows, and 
every one about me, I have; and am, at 
this preſent, under one of them, I am 

8 4 ſure 


- 
FELL S i 
— " — 
— — . ——— —— —— 


- U * >” ** a- — . * 3 
n „ 


2 EY 


. =. 


29 


(100 
ſure he would have ſaid, with great Sin- 
cerity, that he is very weary of his Work, 
whereas he more than tempts me to ſu- 
ſpect, he was not in ea in that Say- 
ing ; ſince he immediately enters upon it 
again, and with as much briſkneſs as he 
ſhewed at firft. 3 

For his next Words are, But I muft 
fill ſhew this Hypotheſis in another view; 
and he ſhews that he doth it with a 
mighty warm Zeal; not like a very weary 
Man. And. who can blame him for it? 
ſince he ſaith, that Al our hope of Sal. 
vation depends upon the Truth of the Ar- 
ticle of God Incarnate ; which he faith, 
my Hypotheſis of the Deſcent of the Man- 
Cbriſt Feſus from Heaven doth deſtroy, 
Boiſterous ! moſt boiſterous! 

His other view, in which he is reſolv'd 
to preſent my Hypotheſes, he faith, May 
more ſenſibly convince all ſerious and un- 
derſtanding Chriſtians of the pernicious 
Conſequences of it ; and ſo he makes him- 
ſelf the onely ſerious and underſtanding 
Chriſtian. I am ſure I know of no other 
Chriſtian that thinks 1t not at leaſt an 
Innocent Hypotheſis. But there are many 
as fincere and underſtanding Chriſtians 
as he can pretend to be, who look upon 
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it as an Hypotheſis from which very Ble 
ſed Conſequences may be drawn. 

But as to his other view (his other 
dreadful view) I find not but that it is, 
for the moſt part, the ſeI-ſame again. 
And therefore it can give me but little 
trouble, befides grieving to perceive what 
a Spirit he indulgeth : What manner of 
Spirit he is f; whether he knows it or 
no. : 

His new view does mainly conſiſt of 
charging me afreſh with Neftorianiſm, 
and ſhewing what are the dangerous dam- 
nable Conſequences of Neſtorianiſm. One 
wou'd fanſy his Tongue tipt with Nefto- 
rianiſin. A certain Learned Doctor was 
alſo thus Neſtoriſied by him. And he 
puts me in mind of what Bathing ſuitli 
of Luther, in a Dialogue, which 1s to 
this purpoſe, That he was good Poſti- 
lian that held on a romd Trot, through 
thick and thin; not caring how he beſpat - 
ter d others in his high Fog, as himſelf 
was finely beſpatter'd by others. 

No I have nothing to do, but to ob- 
ſerve when any thing is offer d that he 
ſaid not before, over and over. 
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He faith, Pag. 264. That I expreſly 
affirm, and it is the great deſign of my 
Diſcourſe to prove it, that the Eternal 
Word did not come down from. Hea- 
ven, &c. This he attributes to the pre- 
exiſlent Soul of Feſus, &c. Now I 
thought that the great deſign of my Diſ- 
courſe was to prove, that the Soul of Fe- 
ſus did come down from Heaven; not 
that the Eternal Word did not. But I 
proved the Eternal Word did, that is, in 
the Union, I ſay, He could not do it in 
the proper ſenſe, or locally. And doth 
not be ſay the ſame, Pag. 230. in theſe 
words, Such a Being as fills all Places, 
cannot properly be Trad to Aſcend or De- 
ſcend ;, there is no diſtindtion of high or 
low to him, no removing from place to 
place? But tis Hereſy in me to ſay, that 
the Eternal Son of God could not pro- 
perly come down from Heaven. 

But, upon this occaſion, he falls upon 
we again with his moſt deſperate words, 
And thus the very Foundation of our Hope 
8 | 
To this farther Provocation I make 
this return, That if we would have our 
Redemption by a God Incarnate, a foun- 
dation of hope to 175, we muſt be wil- 
35 ling 
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ling to be Redeemed from the Dominion 
of Sin, in order to our deliverance from 
the Puniſhment, And particularly we 
| muſt ſhake off the moſt ſlaviſh Govern- 
ment of an impetuous and uncharitable 
| Spirit. Chriſtianity muſt appear in ano- 
ther view to me, than it has done hi- 
| therto, before I can doubt of this. | 
| Pag. 270. He charges my Neſtorian 
| Union wth not being the Union of Hu- 
man Nature to the Son of God; and then 
he faith, If we allow Jeſus to be a Man, 
yet can he be no more than à ſingle Hu- 
man Perſon, not Human Nature; and yet 
the Redemption of Mankind is the Re- 
demption of Human Nature, not of any 
particular Man, &c, Now if this be 
Neſtorianiſm, I muſt at laſt (tho not very 
penitently) confeſs J am a Neſtorian: 
thus far a Neſtorian, For, 

Firft, I do not believe Feſrs to be 
more than a ſing le Perſon; I do not be- 
lieve him to be the Human Nature. 

Secondly, I do believe the Redemption 
of Mankind, to be the Redemption of 
the Particular Men of Mankind: Nor 
can ] underſtand what the Redemption 
of Human Nature can ſignify in any other 
fence. I could never tell where wniverſz! 


Hu- 
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Human Nature exiſts, except it be in 
the inet Head- pieces of 1 

And if the Union with the Son of 
God, be the Union of abſtracted Human 
Nature, I cannot conceive but that ever 
Man is united to Him, as well as Feſur 
Chriſt ; we all having the ſame Intereſt 
in this his Human Nature that Chrij 
hath. And ſo the wild Enthuſraſts are 
in the right, who ſay, That we are God. 
ded with God, and Chriſted with Chriſt. 

And whereas he refers to a large Di- 
courſe of his upon this Argument, | 
promiſe him faithfully, I will never be 
the wiſer for it, till I am old enough 
to be twice a Child. Nor am] ſo fond 
of any of his Notional Diſcourſes: Nor 
can endure any, where free Reaſoning is 
not to be found; but all is infallible 
dogmatizing : And I muſt {till be ſtunned 
with Hereſy, Hereſy, the Catholic 
Church, the Catholick Church. 
Iwill not give him any more trouble 
here, becauſe I think it needleſs to do 
any more than tranſcribe a few Lines 
in a Vindication of my Diſcouſe, which | 
knew not of before Yeſterda y : Nor have 
any knowledge of the Author; from 
whoſe Hand, I ſuppoſe, it came to mine, 


and 
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and I heartily thank him for it. T have 
been too busy, and too much in Pain, to 
have yet read the Book; but dipping in- 
to it here and there, I light upon ſeveral 
Paragraphs, pap. 11, 12, in which are 


| particularly zheſe words, in anſwer to 
my Examiner's ſaying, that This Neſto- 


rian Union is not the Union of the Human 
Nature to the Eternal Word, &c. viz. 
Would there have been leſs of Human Na- 
ture in our Lord for being à Perſon, as 
Man elſe in the World is, and ever 
was ? Had Feſus Chrift any more than his 
own particular Human Eſſence, as every 
Man has bis own particular, like indeed 
to others, but not theirs at all? Did 
every Man's Human Nature die when Fe- 
fus Chrift died? Or, Thy might not his 
Human Perſon have been every Man's 
Perſon, as well ns his Nature every Man's 
Nature? The reſt is to as good purpoſe ; 
and this I take to be to very good. 

And thus he has bravely wound up 
his Bottoms, in making a moſt unintel- 
ligible Notion, which owes its rite to 
a now almoſt out of date old Philoſophy, 
even eſſential to our Redemption by Jetus 


Chriſt, If the Infidels don't read th 


with pleaſure enough, l am greatly miſta- 
ken. A ud 
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And I find that Author too has very 


notably expoſed my Examiner moſt pro- 
digious Conceit of the Eternal Word's 


putting off the Manifeſtation of his Perſo- | 


nal Glory in Heaven, This I am the 
more beholden to him for, becauſe I had 
no liſt at all to let my Thoughts run up- 
on ſo amazing a Whim. 

Next he is upon me, for making 
Chriſt's Human Soul, not a Man, but an 
Angelical Spirit. So that, ſaith he, if 
there be any ſpecifick difference between 
Angels and Human Souls, this Soul of 
Jeſus is not an Human Soul, &c. And the 
Apoſtle to the Hebrews neceſſarily ſuppo- 
ſeth ſuch a difference as this, between An- 
gels and Men; when he tells us of Chriſt, 
That he took not upon him the nature il 
Angels, but the ſeed of Abraham. An 
he goes on, ſeveral Lines farther, in ma- 
king a do with this, not worth my tran- 
{cribing, 

Now he takes this advantage againſt 


me, from a bare poſibiliy 1 laid down, 
C 


pag. 42. and preſently diſcarded the S- 
poſition. But this was not for my old 
Friend to take notice of, My words are 
theſe, Why may not there be an Order of 
Angels of the ſelf-· ſame Nature with hu- 
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man Souls, and differing from them only 
in their never having been defined for 
Terreſtrial Bodies and to which the 
Guardianſhip of their own Species on 
Earth may have been leere commit- 
ted, Kc. Now, what tho' I give the 
Name of Angels to theſe Spirits, in this 
bare Su ien ? He ſees I make them 
to be of the ſelſſame Nature with Souls 
in human Bodies; and therefore fpecifi- 
cally different from the other Orders of 
Angels. So that, after all, my greateſt 
Fault is, giving human Souls the mere 
Name of Angels, while without terre- 
ſtrial or fleſhly Bodies. And does not 
St. ohn, in his Apocalyps, call the chief 
Governours of the ſeven Churches, tho 
in human Bodies, Angels? And I need 
not tell him, that the Name An 
may properly be given to any Man, whom 
God ſends on a Meſſage ; or indeed to 
any Meſſenger whatſoever. 

So that thoſe words in the Epiſtle to 
the Hebrews, ſignify nothing to his pur- 
poſe, were I never ſo much concerned, 
as I was not at al, to have the Soul of 
our Lord of a certain Species of Angels, 
And he knew this very well, if he ind. 
ed what he reflects upon. But tis bettey 
to 
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to cavil at a e 5 — ord, pans to us 
an opportunity for Caviling; and ze play 
at ſmall Game rather than ſtand our; and 
to repreſent a Man, he is bent upon ex- 
poling with all his Might, as affirming 
a thing peſitively, which he knows he 
expreſſed onely as a paſſeble Sunpoſtion ; 
and was alſo a part of that Page which 
he knows was laid afide in the next in 
expreſs words: It is better I ſay, (i. e. 
in his Opinion) to do theſe things, rather 
than not Blacken, quo jure quaque injuris, 
right or wrong. Does not this ſpeak a 
molt lovely "Temper ? | 

And now Pag. 273. he falls a thun- 
d'ring again, ſaying, This is abundantly 
ſufficient” to convince any unprejudiced Man, 
vow this new Hypotheſis of the pre-ex- 
iſtent Soul of Feſus, overthrows the 
whole Doctrin of our Salvation, &c. And 
it doth not corrupt the Chriſtian Faith, 
more than the Chriſtian Worſhip, &c. 
And ſo he goes on to the end of his great 
Performance, tor above two Pages, And 
could any thing but Old Friendſbip keep 
Another from atking, how much all this 
falls ſhort of downright Raving? And 
now he makes me no leſs an Idolater than 
an Heretick, Tis well for me, * as 
ome 
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ſome Mens Tongues, ſo others Pens, are 
too often known to be no Slander. 
One would ſuſpect he had a Mind to 
make me a Raver, but he ſball not; and 
the beſt way to prevent 1t, is to follow 
the Example of the cus, in reference 
to he knows whom, In holding my Peace, 
and anſwering him not a word. 

He will pretend that my Perſon 1s not 
concern'd in his fierce words, but onely 
my Dofrin; becauſe, he faith, I bave, 
in conſequence, he believes not intenti- 
onally found out 4 Creature Saviour for 
Sinners, and taught a Creature Worſhip,&c. 
But if this be not, like one or two other 
ſuch, a mere Grimace, which he thought 
it but civil to give me at parting, he 
muſt take me for the heavieſt Block in 
Nature. No, no, if my Diſcourſe be fo 
wicked a thing, let him conclude it is fo 
intentionally ;, and therefore I muſt be.the 
moſt wicked Heretick and Idolater inten- 
tionally, But let him judge of my Dif- 
courſe as he pleaſes, I know it can't be a 
bad one, becauſe it hath one of the very 
beft of Deſigns, and has anſwer'd it too, 
in ſhewing, in the cleareſt Light, a Do- 
ctrin, which, I ſay again, is every whit 
as clearly revealed, and by our Saviour 


Him 


( 110 ) 


Himſelf, as any Article of Faith what- 
ſoever. And I repeat it, that it is a 
moſt Bleſſed, tis a Glorious Doctrin; 
and it hath the moſt Bleſſed Conſequen- 
ces, both with reſpect to our Saviour, 
and to our ſelves, I with, if ever he: has 
read my Preface, he could vouchſafe to 
read 1t again, and conſider how deeply 
he has made himſelf concerned in ſome 
parts of it. E 

In ſhort, Whoſoever ſhall rudely Spurn 
at this Doctrin, cannot be ſure that he 
Kicks not againtt the Pricks: He may 
grievouſly wound himſelf, while he will 
never be able to give it the ſlighteſt Scar: 
He can do no worſe than fling Dirt upon 
it. 

As I never ſaw Chriſtianity ſnewed in 
fuch an uncouth View, as his is, take it 
altogether ; ſo this Doctrin adds greatly 
to the Glory of it. He ſtill hath repre- 
ſented it (how ſincerely hath been ſhewn) 
as if it were onely my Hypotheſis; and 
now in the cloſe he calls it, not , but 
the New Hypotheſis. And muſt we be- 
licve him ſincere in this? If we do, we 
muſt, after all his Pretences to mighty 
Skill in Church- Antiquity, declare he 
knows nothing of it, if he be to _ 
that 
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that it was a Doctrin of the Great Father 
Origen; and ſo Ancient a Father as to be 
born with in the very next Age, to the 


Birth of our Saviour. But more of 
Origen immediately. 8 * 
fn the mean time I will onely tell him, 
That this my Doctrine is not onely pub- 
liſhed by the excellent Dr. More, but I 
lately light: upon it in a Learned Book 
of a very Great Man, whom to yame 
muſt now, it ſeems, be to play the Infor- 
mer His words are theſe, It ſeems to me, 


the Meſſiah did exiſt before the Incarna- 
tion, and voluntarily deſcended from Hea- 
ven, to take upon it a Mortal Body. And 
for this he particularly cites John 3. 13. 
Chap. 6. 38. and 62. and Chap. 17. 5. 
And now for Origen; ſince my read- 
ing the Character the vaſtly Learned and 
moſt excellent Euſebius gives of him in 
his Eccleſiaſtical Hiſtory, I have concluded 
him to be the moſt wonderful Man, in 
the greateſt Reſpects, the Church of 
Chrift hath ever been bleſs'd and honour'd 
with ſince the Apoſtles. And therefore 
no wonder that the Enemy of our Savi- 
our and Mankind ſhould do his utmoſt 
againſt Him. Againſt his Perſon, to 

| | EY which 
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which he procured intolerable Sufferings 
from the Pagan Rulers ; and againſt his 
Reputation, * the Seed of curſed 
Envy in the Hearts of thoſe who got to 
be the moſt Popular in the Church, but 
yet were very mean Perſons compared 
with bim, as to every thing Pratſe-wor- 
thy. By the means of ſuch was he Per- 
ſecuted in his Life-time, and in his Me. 
mory after his Death; which excited E- 


ſebius (an incomparably Hon Man 
than any of Origen's Adve 


aries) to the 
writing of no fewer than fix Apologies 
in his behalf. | 

Now our Doctrin, as I ſaid, being one 
of Origen's avowed ones, this (among 
others, in which he was more (ſingular, 
and I may add for the ſake of thoſe its 


_ Companions) muſt undergo a heavy Cen- 


ſure : But not more to be regarded by 
the Lovers of our Lord, than thoſe Him- 
ſelf was loaded with by the Scribes and 
Phariſ-es. And who that confiders what 
an Account is given (particularly by Eu. 
ſebius and St. Cyprian) of the early fad 
degeneracy of the Church, can at all 
matter the Judgment of thoſe Church- 
Men as ſuch ? 


Ho- 


CR © 
Honeſt Baptiſta Platina, tho a Roma- 
niſt, in his Book of the Lives of the Popes, 
hath this moſt affecting Paſſage in the 


| 
Life of Marcellinus, Biſhop of Rome - 
k is the Judgment of Euſebius, rhat this 
Calamity befel the Chriſtians, (v1z. the 
- WH horrible Perſecution from Diocleſian and 
9 Maximign) by God's Permiſſion, as à juft 
- WH Judgment for the great Corruption of Man- 
or, which the Liberty and Indulgence 
0 Wl they before enjoyed, had occaſioned among 
Bl them all in general, but eſpecially among 
5 Wl is Clergy; to the Hypocriſy of whoſe 
Looks, the Fraud of their Woyds, and the 
ne Deceit 7 their Hearts, the Divine Fuſtice 
1 Wl d:{2ned to give a Check by this Perſecu- 
Tt, nion. Indeed the Envy, Pride, Animoſity 
its and Hatred with which they ſtrove among 
n Wh ibemſelves, was grown to ſuch a height, 
by Wh i ſeemed rather a Contention between 
a Haug hey Tyrants, than Humble Church- 


Men. And having forgotten all true Chri- 
ian Piety, they 40 not ſo much perform 
% profane the Divine Offices, &c. 
And (which is a farther lamentable 
all Conſideration ) they grew worſe, much 
rorſe, for what God wrought tor them 
by the Glorious Conſtantine, And after 
in, thoſe who bore = Auguſt Name 
2 0¹ 
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of the Catholick Church, were ſtill ſo 
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much more and more corrupted in their 
Morals, their Doctrin and Worſhip), as 
at laſt to bccome a very Synagogue of Sa. 
tan in the Veſt; and thoſe Churches in 
the Eaſt, tho they never equaliz d zheſe, 
became ſo deprav'd, that P: Gods 
moſt Righteous Judgment, they have 
now for many Ages been miſerable Vaſ: 
ſals to the Barbarous Mabometans. 

Now, who can wonder if many Great 
Doctrins of the Goſpel ſhould have beer 
quite loft, during ſuch a. woful Degene- 
racy and Apoſtaſy, as not a few wen 
CAST... Qs 5. 

How might I expatiate here ! And 
that ſince the happy Reformation thi 
Doctrin of ours has had no more right 
yer done it, conſidering how the Prote. 
{tant Divine's Zeal has neceſſarily been 
employed againſt the Romiſh Church, 
and other very bad Sects among them 
ſelves, is perhaps Matter of as little wor- 
d er. | | 

But I think it much to our purpole t 
take notice, that there is Another Dodrin 
which hath undergon even a worſe Fate 
than ours, that was, till after the zbre: 


firſt Apes, moſt Catholicb; and as * 
ar} 
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fry to be maintained, as it is to anſwer 
the Fews great Objection againſt our 
Feſus's being the Meſſiah, becauſe he ne- 
ver performed thoſe Glorious things 
which the Prophets have moſt plainly 
foretold of Him. This is the Doctrin of 
the Millennium; or of The moſt happy and 
angry State of the Church in future Times. 

ut this Blefled and moſt Neceſſary Do- 
ctrin, about the end of the Fourth Cen- 
tury, began to be miſrepreſented and op- 
poſed ; and in concluſion it was even laid 
dead for no leſs a time than near a Tho- 
ſand Lears. But, bleſſed be God, it hath 
had an happy Reſurre&ion ſince the Re- 
formation; and no Man was more In- 
ſtrumental to it than our moſt Learned 
Mr. Foſeph Mede. 

So that tis no Objection againſt any 
Doctrin that it has a long time lain in 
Obſcurity, which is the worſt that can 
be ſaid of our Doctrin, for twas (as I have 
ſaid) onely Eclipſed; but for theſe Fifty 
Years at leaſt it has, among our ſelves, 
been embraced by as valuable Men as our 
Church can boaſt of; tho moſt of them 
have been too ſparing in owning it, for 
tear, I ſuppoſe, of having their Ortbodoxy 
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called in queſtion; as mine is now more 
than ſo by this Examiner. 

And I am fatisfied, that not a few of 
our Worthieſt Men have rather been di- 
verted by other Studies from conſidering 
it, than that it can be ſaid of them, that 
they have ever had much, if any averſion 

to it. 

But with the Generality tis an Ob- 
jection ſtrong enough againſt any Hypo- 
theſis that it appears new to them; or 
that they have been always of another 
Mind. And of ſuch it may be preſumed, 
that it would have been more their good 
Fortune than their Virtue not to have 
died Papiſts, had they lived before the 
Reformation. 

But there is a ſort of /tiff Bigoti- 
cal-Men, to whom I will addreſs my 
felf in the Words of the 'foreſaid Au- 
thor, viz. An honeſt Engliſh Reader, that 
looks onely at the ſenſe, as it lies before 
him, and neither Conſiders nor Cares whe- 
ther it be New or Old, ſo it be True, may 
be a more competent Fudge, than à great 

Scholar full of his own Notions, and 
puff d up with an Opinion of his mighty 
Knowledoe For ſuch Men think, that 
they cannot in Honour own any thing 55 
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be true, which they did not know before. 
To be taught any new Knowledge, is to 


confeſs their former Ignorance ; and that 
leſſens them in their own Opinion, and, as 


they think, in the Opinion of the World, 


which are both uneaſy Reflections to them. 
Neither muſt we depend upon Age onely 
for ſoundneſs of Fudgment ; we ſeldom 
change our Opinions after Threeſcore + 
eſpecially if they be Leading Opinions, 
It is then too late, we think, to begin the 
World again; and, as we grow Old, the 
Heart contracts, and cannot open wide 
enough to take in a great Thought. 


I ſhould now have come to a Concluſpon, 
having fully Examined the Examination, 
and much too fully; but that I cannot 
let ſome words in his fifth Chapter eſcape 
without ſome Reflection- They are in 
Page 167, viz. As for thoſe who believe 
Chriſt to be the Eternal Son of God Incar- 
nate, it 1s downright Hereſy in them to 
aſſert, that he is called the Son of God, 
upon account of his miraculous Conception. 

And I have the more reaſon to take 
notice of thie, becauſe I can't queſti- 
on his now aiming at a Paſlage in my 
Diſcourſe, which he was upon Attacking. 
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My words are, Ve find our Saviour could' 


fearcely ſpeak of himſelf, upon any occaſion, 


in the Third Perſon (ſo wonderful was his 
condeſcenſion) but by this Title, The Son 
of Man ; although even as the Son of 
Man, he was much more the Son of God 
than of Man, as being conceived by God 
the Holy Ghoſt, &c. Pag. 17. So that 
here is Another Charge of Hereſy againſt 
ane. EN 
Now who can avoid making the fol- 
low ing Obſervations here ? 

1. Can the Pope of Rome more em- 
phatically declare his Infallibilityſhip 2 

2. Tis not enough to ſay, That ſuch 

an Aſſertion is an Error, but he declares 
it Hereſy, downright Hereſy. 

It is Hereſy in thoſe that believe 
Chri#t to be the Eternal Son of God Incar- 
nate. And why? Becauſe he faith tis 
in theſe Neſtoriani ſin. And tis ſufficient 
for him to ſay ſo. But here's ſome Com- 
fort for the Arians and Socinians, they 
are no Hereticks in believing Chriſt to be 
called the Son of God, upon the account 
of his miraculous Conception, becauſe 
they don't believe his Eternal Genera- 
tion. | | | 
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4. Here is great Comfort for me, as 
little as I have hitherto been beholden 
to him for any; in that Sola men miſe- 
ris, &. And he has not onely allowed 
Companions to the Heretick, but the very 
beft he could have wiſhed for. My Bro- 
ther Hereticks are Archbiſhop Tillotſon, 
Biſhop Pearſon, Dr. Hammond, Dr. Bar- 
row e But Pauperis eſt numerare ;, abun- 
dance more, both at Home and Abroad, 
who have hitherto been as famous for 
Orthodoxy as Learning, hath he here 
made Hereticks. Nay, 

5. The Angel who brought the Bleſſed 
Virgin the joyful News, muſt come into 
this black Liſt of Hereticks, except this 
Angel did not believe the eternal Gene- 
ration of the Son of God. For how 
could he more expreſly declare chi: He- 
reſy, than in theſe words, Luke 1. 35? 
The Holy Ghoft ſhall come upon thee, and 
the Power of the Hicheft ſhall overſhadow 
thee, Rr: Therefore alſs that Holy Thing 
which ſball be born of thee, ſhall be called 
the Son of God. 

6. And, after all, what glimpſe of He- 
reſy, or of an Frror doth appear in ma- 
king Chriſt to be called the Son of God 
in more reſpects than ove Dath it in 
| the 
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the leaſt leſen our Saviour's Honour 2 
Doth it leſlen his Honour to be the Son 
of God, not only as God, but as Man 
too? If the Firſt Adam is called by 
St. Luke the Son of God, upon the Ac- 
count of his immediate Creation, why 
may not the Second Adam be ſo calle 

upon the account of his Miraculous Con- 
ception £ But the Miſchief is, he ſaw it 
doth too great Honour to the Man-Jefus, 
whom he ſo diſhonours as not ſo much 


as to permit him to Merit either of God 


or Man; nor to be an N to Men; 
nay, nor to have ſo very little a thing as 
a Sub ſiſtence of his own : And this even 
in Contradiction to his ſo often talk d of 
Catholic Church, ſpeaking in the Atha- 
naſian Creed, Thich calle him a Perfect 
Man, of a reaſonable Soul and buman 
Fleſh ſubſiſting. 

How he hath juſtified me in thoſe 
three Charges we have ſeen much more 
than ſufficiently. But he may Comfort 
himſelf (i. e. upon his true Repentance) 
with his Bleſſed Saviour's moſt gracious 
Promiſe in Matth. 12. 32. the former 
part of the Verſe. I am obliged to a 
Viſitant for ſhewing me that wonderful 
Paſſage; and upon the firſt ſight of i, 
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J could ſcarcely believe mine own Eyes. 
I am a perfect Stranger to every thing 
elſe in his Six Chapters; and this ſhall 
fave me the trouble of being better ac- 
quainted with them. 
And now, be he aſſured, it ſhall not 
lie in his Power to make me end my Days 
in the Fencing Exerciſe ; I fay not in 
Squabling or Wrangling, I never knew 
what belongs to it. It would be happy 
for ſome I know, if they had no better 
underſtood it. With God's leave I will 
die in Peace with all the World, as I 


have endeavoured ſo to ve. 


No body can, nor #/!, ſurely, blame 
me for not being leſs ſenſible than a 
Worm, which will turn if it be trod upon, 
It is a noted ſaying of St. Ferom, if I 
miſtake not, In caus4 Hereſeos neminem 
decet efſe patientem. No Man ought 
tamely to put up a Charge of Hereſy. 
A' good Name is like precious Ointment, 
ſaith the Wiſe Man, and more to be de- 
fired than great Riches; nay, it ought 
to be dearer to us than Life itſelf; which 
is not worth the keeping when that is 
gone. 

It is a memorable Saying of the: Brave 
Cicero, in his Book De Officers, Now 
| 9¹¹ 


r 


* i bs > ud ” - - - — — 
he . One T-- - 2 — _ 
2 , H * — 
WV — « - + n — — — 
2 — — - 9 
— 22 „ „ „ 0 = . ” . w— — — = 
— A 1 . 
p ; % * — — — _ 
* * — * * 4 — - — * = — P 
k - — — "i = bh _ 4 — * * 
= - i - — K - - - 
b m 0 * 
3 — e - a | - — 
— * — — > = — = W „ 4 We. od - pay — T — — 
— 3 2 ra % : a x * 1 * * 
7 , — — ooo wwe 5 
„ „ » — * — - — 22 wv „* . - 2 - - - * 0 - = 


” ww 
TOO A Gs s wor 


+- _ T7 
_ — 

} 8 4; 1 
1 ES 
— ze" p 
b r 
„ . aber + 


_—_ 
of 


* ca.” * 
4 $4.4 GI” 


—— — 
r 


* 
— 
-— 


( 122 ) 


quid de ſe quiſque ſentiat, non ſolum Ar- 
rogantis eſt, ſed etiam omnino Diſſoluti. 
He is not only a Proud Fool, but a per- 
fealy Debauched Wretch, who matters not 
what thetWorld thinks of him. And how 
can any one, that holds either of ny Sta- 
tions in the Church, read thoſe words of 
a Pagan without great Confuſion, ſhould 
he feel himſelf but little concerned about 
his Reputation ? 

A good Name 1s the moſt valuable 
thing, not as a Gratification of Animal 
Self-love, but as it enables him who is 
bleſs'd therewith, to do much good, ac- 
cording to the Talents God hath given 
him. As, on the contrary, the 4% or 
want of it will render a Man an inſig- 
nificant Creature in his Generation. And 
the more we ſuffer in our Names, the 
lefs ſerviceable muſt we needs be. 

Thoſe who are noted Profeſſors of Re- 
ligion, and much more Preachers of the 
Goſpel, do become, by bad Names, moſt 
miſchievous Stumbling - Blocks to the 
Souls of Men, 

And, as to myſelf, conſidering me onely 
as one of the Clergy, what regard can be 
be given to my Doctrin, when People are 
made to believe, or but to ſuſpect me 

4 


(8 


a Teacher of Hereſies? I need not add, 
What Authority can I then have as a 
Biſbop ole 

But ] ſhall not value bis Judgment as 
worth a Reb, whom theſe ons do 
not fully ſatisfy, that m ddoxy 
ought not to ſuffer in the Oy this 
Examination of my Diſcourſe, | 

But yet old Machiavel will be always 
in the right in his Fortiter Calumniare, &c. 
Throw dirt luſtily and ſome will ſtick, while 
ſuch a ſort of World laſts as it has been 
hitherto z and while we continue ſo la- 
mentably divided into Parties. Yet ſtill 
tis a mighty ſatisfaction, not to have 
given Offence, let there be never ſo much 
Offence taken. But whoſoever 1s want- 
ing in clearing his Innocence, when Ac- 
cuſed, deſerves to be cenſured as a giver 
of Offence, tho' he was never ſo before 
the Accuſation. And he who 1s not 
therein faulty, may depend upon God's 
gracious Promiſe, that His Righteouſneſs 
ſhall break forth as the light, and his Fude- 
ment as the noon-day : that is, in the Eyes 
of ſuch as wilfully and maliciouſly do not 
ſhut them. t 

And what I fay of Perſons, I ſay too of 
Truths of high Importance they cannot, 
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if Right be done them, long ſuffer as He- 
retical, or as falſe Doctrins, in the Opi- 
nion of thoſe that are TEeT& vor, well 
diſpoſed by Probity of Mind, and honeſt 
Hearts the entertaining of Divine 
Trutu. iſdom, in due time, will 
be juſi:;11 all her Children; as we are 
aſſured by our Bleſſed Lord. 
But notwithſtanding what I have ſaid 
of its being my Duty to vindicate my Re- 
putation, I do not think, if I had been 
ſilent, I have ſo behaved my ſelf, as that 
my Name can ſuffer from any very great 
Number, by means of this endeavour to 
make it Infamous. I have been as long 
known in the World as this Gentleman, and 
as much known. And, I thank God, I can 
vie with him for an untainted Reputation. 
A Great Name I was never Ambitious of, 
becauſe I know I never deſerv'd it: But 
yet I think it no great Vanity to preſume, 
that ny Judgment will go as far as His, in 
reference to what 1s Orthodox, and what 
is. Hereſy. And St. Paul reckoning He- 
re ſies among the Works of the Fleſh, or 
the Gratifications of ſinful Aﬀections, I 
hope my Integrity may allo vie with his; 
and that I am as little ſuſpected of any baſe 
ſiſter Deſigns in any of my Performances, 
as he can be. But 
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But whether he bz, or be not, Great 
enough 'to run my Name down in the 
Opinion of any, whoſe favourable one is 
to be much valued, Lough. to put it 
to the 'benture. Tis ad pre- 
vent pohible Evils, as nue! Nees, 
a8 well as probable, or ſuch 2» ive 
an Apprehenſion' df. pra 
And now I know when I have done 
enough, but if my Agreſſor will not know 
when be hath; but is pleafed {till more | 
to expoſe Himſelf to heavy Cenſures, I 
intend however, for Religions and the 
Church's ſake, to have no hand for the 
future in making more Sport for ill Men 
about the City and Kingdom. I have en- 
deavoured to make this moſt ſurpriſing 
Outrage againſt me, as little ſcandalous 
as I could, by concealing both in the 
Title of theſe Refleftions and the Book, 
the Name of my Adverſary : But he not 
uſing the leaſt Caution, but Aſſailing me 
publickly with a bareface, hath done bis 
to'make the Scandal as great as ever 
e was able. In reflecting whereupon I 
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[ cannot think he will take much comfort. 
5 It may not be amiſs to acquaint the 
„ Kaders, how I concluded my third and 


laſt 


